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“Culture-Trotting” as a Way of Life: An Anthropology of Cosmopolitans

Fabio Lee Perez

1. Introduction

The Purpose of this paper is to examine how “culture-trotters,” those
individuals who moved around several different societies in their childhood and
acquired habits from several different cultures, construct their own ways of life
and make sense of their life experience.

“Culture-trotters” are those who are immersed in more than one culture
for prolonged period of time since early age as they moved from one society to
another. They are not rooted in any single culture but are attached to multiple
cultures in their own unique ways. “culture-trotters” acquire unique visions of
themselves and the world. They adapted to all the cultures they encountered to
a great degree but they did not totally succumb to any of them; they adopted
certain habits but rejected others and developed their own idiosyncratic
“repertoir of culture” which enabled them to be a functioning member of any
society in which they have lived. Yet they do not identify themselves with any
particular culture.

I myself am a “Culture-trotter.” I was born in Seoul by a Korean father
and a Mexican mother. After my parents separated, I followed the footsteps of my
mother and moved to Tokyo, Kuala Lumpur, and Seoul again. Then, I moved to
California and Wisconsin for college. After graduation, I moved to Mexico City,
Tokyo, Ottawa, then Sendai. I was raised by a catholic, diplomatic mother from
the family of brujas (witch). I believed in the existence of angels and the power of
healing using witchcraft. I began my education in Japanese public school, and
continued my Japanese education till middle school in Japanese School in Kuala

Lumpur and then in Seoul. After attending international high school in Seoul, 1
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moved to California and then to Wisconsin for college and studies Human
Geography. by the time I was 22, I was struggling to make sense of my life
speaking Spanish, English, and Japanese, and having arroz con leche for
breakfast, Cheeseburgers for lunch and Shawarma for dinner, and bust a move
on the “Thriller” and “Beat it” by Michael Jackson. I was living in a mixed up
world and having a mixed up self.

My existence is an evidence of an emergence of a new kind of people who
construct their lives from idiosyncratic collection of cultures. We do not associate
our identity with any particular place. We are not attached to any particular
culture. We do not have a deep sense of belonging to any particular place or to
any group of people. We are on a constant move. We are the product of complex
mobility of people, things, and ideas (Urry 2010).

Why does “culture-trotter” keep on moving? How are they moving? And are those
movement subjective? The concept of movement in this paper is not limited to geographical
movement. This paper examines the movement of the use of multiple languages, the
movement of one culture to another, the movement of acting according to the society, and the
movement of identity.

Recently, cultural anthropology has come to understand the importance of movement
through such perspectives as transnationalism and multiculturalism. However, we still have
limited understanding of the relations between those people on the move, due to the
conventional assumption that individuals are enculturated into a particular way of life of a
single society in which they are born and raised. it is my contention that the perspective of
cosmopolitanism frees us from this conventional assumption and challenges the still
predominant view of the relationship between individual and culture.

In the era of globalization, culture flow and people move across borders on a massive
scale. Consequently, individuals are exposed to multiple cultures even if they stay put in a
single location. The notion of culture as coterminous with society no longer applies to the
present era.

In order to understand how the “culture-trotters”—who are emancipated from any
particular way of life of a given commonality—gives meaning and coherence to their
lives of movement, | have to shift the emphasis of the theoretical framework from
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societal or cultural to individual.

The theoretical framework of this paper is derived from the anthropology
of cosmopolitanism (Hannerz 1990, 1992, 1996; Hiebert 2000; Rappport, 2010,
2012; Waldron 1995; Werbner 1999, 2008). Hannerz focuses on cosmopolitan
individuals and argues that they construct their own unique personal
perspectives out of idiosyncratic collection of experiences (Hannerz 1990) and
that individuals acquire pieces of culture that suit themselves and develop
competence in coping with different cultures (Hannerz 1996: 104). The pieces of
culture they acquire, however, may not be in harmony (Waldron 1995: 10).
Hiebert (2000: 6) insists that cosmopolitanism as a way of life is based on
openness to all forms of otherness. Hannerz also argues that cosmopolitan
individuals willingly engage cultural others (Hannerz 1992). Kromidas finds that
cosmopolitans may be both tolerant and intolerant towards differences
(Kromidas 2011). Cosmopolitans may not necessarily be “rootless.” They may
have firm roots in particular communities (Appiah 1997; Werbner 1999). Rapport
argues that cosmopolitan individuals not only have an ability to “pass” as a
member in a given society (Rapport 2012) but also have “the ongoing capacity to
belong to, make, and remake cultures” (Rapport 2010: 97). The purpose of this
paper is to examine to what extent “culture-trotters” are cosmopolitan in their
ways of life.

To answer these questions, I present the life stories of three “culture-
trotters,” Yoshi, Ken, and Sara (all pseudonyms), in order to illuminate how they
actually cope with movement across cultures and languages and how they work
out their own ways of life out of their encounters with different cultures.

Yoshi was born in Korea by a Japanese father and a Korean mother. He
spent 14 years in Seoul, and moved to Cape Town, South Africa for high school.
Then, he moved to Saitama City, Japan, to Los Angeles, USA, then back to Japan.
He first lived in Osaka, then Hamamatsu, and currently in Nagoya and works at
a retailing store.

Ken was born in Sendai. Japan, but shortly after birth he moved to

Yokohama for a brief period, and moved to New York where he spent 12 years.
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At the age of 12, he moved back to Yokohama and attended a high school, a
university, and worked at an IT company. Later he moved to Sweden to obtain
his graduate degree, and now continues his doctorate studies back in Sendai.

Sara has spent her childhood in various countries including Switzerland,
Kuwait, and Canada to follow the steps of her father. After returning to Japan,
she attended university and worked in a studio as a designer. Later quit her job
to pursue her graduate degree in London. And now she is a freelance designer in
Tokyo.

I have conducted intensive interviews with them and collected their
stories of life. According to Atkinson, telling a life story is an act of centering and
integrating ourselves through gaining a clear understanding of experience, our
feelings about them, and their meaning for us (Atkinson 1995). While responding
to my interview, by sharing their own life stories with me, Yoshi, Ken, and Sara
revisited their lives and were able to tell how the experience of movement from
place to another affects their way of life. By listening to their life stories, then,
we can understand how they constructed and changed their ways of life through
movement across societies and cultures.

Let’s take a listen.

2. Yoshi’s Life Story

The language at Home

My mother tried to teach me and my younger brother Korean language.
All the conversation, she would speak to us in Korean. Every time she spoke to
us in Korean, we would reply in Japanese. I mean, I knew, I understood the words
she was speaking to us, and we could speak Korean too. But still, we decided to
speak back in Japanese to her. So increasingly, we spoke in Japanese. But my
mother switched to Korean when she got mad. My mother shouts in Korean when
she gets emotional.

So, at home, it was Japanese, all the time. With my brother, it was

Japanese, and of course, with my father too. But my father spoke Korean to my
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mother.
New Year

We used to go to Japan to spend Shogatsu (Japanese New Year) with my
father’s family in Fukuoka. We spent the Shogatsu in Japan, and then did
Chinese New Year in Korea. Every year, my father, my brother and I went to
Japan, but my mother stayed in Korea.

So we had two Shogatsus every year. But we only got Otfoshidama
(Japanese New Year Gift) from our Japanese family. If lucky, we would get up to
50,000 yen. How good 1s that? I spent it all for toys and comic books.

Sports

The Korean Kids in the neighborhood, most of them didn’t know I was half
Japanese. When I played soccer with them in the park or somewhere, I called
myself Chun-Il. When you pronounce the Chinese characters of my name, its
pronounced Chun-Il in Korean. And I took used my mother’s maiden family
name. So, whenever kids ask my name I'd say “& 2 0FI'm Chun-II).” It sounds
like Korean name, right? When I got better at playing soccer, they started to
respect me for that. I then told them that I'm actually Japanese. When I did so,
they were surprised and respected me more. You know what I'm sayin’?

Church

Every Sundays we went to church and prayed. And one day, the minister
tells my parents that studying in South Africa is less costly than sending me to
Japan for high school. And more so, I get to learn English. My parents bought
that advice and decided to send me to South Africa. They even got me an English
tutor.

So, at the end of my middle school, I went to Cape Town with associates
of the church and stayed at the missionary’s house in Korean Community in Cape
Town. He was Korean, so the house was Korean too. Everybody spoke Korean in
the house. They spent hours praying in Korean. They read the bible in Korean.
They even sang in Korean. In the end, I was praying, singing, and playing the
hymn with guitar every Sunday morning. And of course, they also pray before

they eat too. So, I was like, praying all the fucking time.
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School in South Africa

The extracurricular activities at boarding schools are all fancy. They have
rugby, polo, cricket and other white rich people’s stuff. I wanted to play Soccer,
but Soccer was a sport for black people. Whites don’t play. They played cricket,
or rugby. I used to play cricket just to blend in. Rugby and Cricket are
gentlemen’s sports. It’s played among rich white kids. It was most popular game
in school. I had a bald, hairy homeroom teacher, and he told me that, because 1
ran fast, I should join the lacrosse team and play the goalie. Lacrosse was
considered gentlemen’s game too. In lacrosse, you had to wear plastic or metal
armors on your shoulder and all around your body. I even I had to wear a cup for
my dick. There was a school rumor that, a guy from the lacrosse team shared a
dick cup with a guy who happened to have AIDS, and he got it too. I was in a
situation where the risk of AIDS was face to face.

Plastic Surgery

I hated when they did this?, and call me Chinese and shit. This double
eyelid is because of that. That’s when I began to realize I was Asian, and different
from others. I became anxious about my eyelid. I was afraid I would be bullied.

After a year in Cape Town, during summer break, I went back to Seoul for
Christmas and Shogatsu. I told my mother about this, and there she is, a typical
Korean mother. You know, they take appearance as a priority. You gotta look
good. That’s why they have bunch of plastic surgery clinics in Korea. But, I just
did my eyelids. Not a big deal.

I felt a lot of things living in South Africa. The first society I've lived was
white rich kid’s society, and the kids there, they are fucking racist. They don’t
give a shit about blacks or coloreds. They think we are shit. I was desperate to
get accepted.

Life in L.A.
Life in japan was alright. But it was all empty, you know what I'm sayin’?

1 was seeing Japan from far. The manga, the movies, the animes, and all the high

I Thinning the eyes by spreading the eyelids with the fingers.
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tech stuffs, you know. It makes you feel you longing to live there. But once I
started living in Japan, it was all empty. Life in Japan was stable, but I wasn’t
happy. It was depressing everyday. Living the same routine going back and forth
between work and house every single day.

I wanted to get to the States. Out applications were denied, but there was
another way to get in. You enroll into a community college for two years, pick up
a major, transfer the credits to a four year college and boom! In total of four years
you graduate from UCLA. SMA (Santa Monica College) was easy to get in. Just
fill the application, send it, and the acceptance letter come with I-202. Everything
1s gonna be alright. It was a first step to our American Dream. We had high hopes.
We were counting on scholarship that we never received. Eventually, we were
working overtime just to pay the tuition and life expenses, and nothing on
studies.

It’s called the “American Dream” because you watch it while you are
sleeping. My hopes betrayed me, but it was the most significant life time of my
life. 1 guess, both the experience I had in Cape Town and the LA, made me who I
am today. I'm still “in process” though.

Friends in LA

You can meet lots of kind of people in LA. Serious. Masa (my brother) met
this creepy fat guy from Computer Science class. And one day, on Big Blue Bus?
on our way home, he offered to suck my dick. I was surprised, “oh Jesus, so you're
really gay?” “Thanks, but no thanks.” Afterwards, this creeped me out and I
decided not to see him again. I have nothing against gays. Though he was
exceptionally creepy, I shouldn’t have pushed him away. But I learned a lot from
him All the Otaku (nerds) culture that I've obtained, is all because of him. He
tought me all these interesting anime and such. We used to hang out a lot.
Moreover, he used to help me with the assignments from Computer Science class

too.

2 Certificate of eligibility for nonimmigrants.

4 Municipal bus operated in Santa Monica region of Los Angeles.
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Caucasians and Japanese students were working in the dining area of the
sushi restaurant, but the kitchen staff were are all Mexicanos. They often told
me their war stories of crossing the border. Stories like, how they dug a hole and
crawled into, and how they jumped over the wall to cross into the States. The
security dude, the dude form Yakitori, and everyone were sayin’ stuffs in Spanish
like, “Tengo que cuidar a mi familia (I got to feed my family)!” It seemed as if they
were trying to engrave their proof of life on me by telling me those stories. Isn’t
it cool that I understood all this?

Kimchi

The Kimchi you get in Korea Town is awesome. It’s better than the
Kimchin you buy in Japan. My mother came to LA with us, and the first place we
went to was Korea Town, where we bought lots of kimchi and stored them in our
fridge. It was a matter of course for a Korean mother, you know. Koreans have
this idea that rice, seaweed and kimchi is an ideal combination of diet. They even
think that nothing supersedes Korean food, and they can’t even stand or accept
other culture’s food. I grew up eating Kimchi, but I could live without it. I have
no particulars for food. I was eating whatever food it was available.

Braaiis a South African Barbeque. It's a feast of meat. It was a recreation
for white people. They often do Braai and have red wine at the beach. Black
people don’t do Braai. Maybe they do, but I've never seen it. I used to eat lamb
wrapped with Sangchu (lettuce), like Korean barbeque. It was a mixture of both
South African and Korean food.

I love Chilly Cheese Fries. Amazing, man. My favorite foods are burgers,
pizza, and Chilly Cheese Fries. Fast food was the only crap I was eating in LA. 1
often ate Teriyaki bowl at a nearby mall, and Burger King whoppers near college.
No Home

Ever since I was born, I knew that that’s not the place I would go back. I'd
say I go back to Korea but that’s it. 1 could say the same with South Africa and
the States. I don’t belong anywhere. I was an outsider to begin with.

I'm not Japanese, nor Korean, nor African, nor American. I'm always an

outsider. I am an outsider, but wherever I was living, people treated me like 1
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was one of them. Japanese, Korean, African, American, you feelin’ me?

3. Ken’s Life Story

I started nursery school in the States. I observed my environment and
listened to what people were saying. I didn’t know what they were saying. But I
would imitate what they were saying. And I remember the very first imitation I
did. “I saw you yesterday.” The white kid with blond hair sitting next to me was
saying that. And I didn’t know what it meant. But when he said it, it seemed to
me he was accepted in this, you know, community, the nursery school. So I
imitated him, because I wanted to be accepted in that community, too. As a kid,
I said it, having no idea what it meant. I said it again and again. But nothing
happened. And I was thinking like, “What am I doing it wrong.” As a kid I thought
that way. I remember trying really hard to listen to what they were saying,
‘cause, I think, as a kid I was outside the circle.

Lunch box

I was bringing sandwiches my mother made with an apple and some
candies inside a paper bag. No, hold on. I had a metal, steal, or aluminum lunch
box. One with a handle to carry. You were measured by the picture painted on
your lunch box, whether you were cool or not cool.

Carrying the right lunch box was the most important thing in school.
Lunch box with a picture of “Transformers” was considered the coolest. If there
1s anything above that, it's the three dimensional Transformers lunch box. The
surface of the lunch box bulged in the shape of a robot. So, it looks like it's coming
out of the surface. If you bring that to school your “Cool-O-Meter” is high. The
attention you get from people for being too cool, it’s sensational. That’s why the
lunch box in school society is very important. I used to have GI JOE,
Transformers, He-Man, Thundercats, and M.A.S.K. Any picture of what we called
hero on a lunch box was considered cool. So, having Scooby Doo picture on your

lunch box was not cool at all. That was lame.
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Oppressed

My Parents told me we were going back to Japan. They told me a year in
advance about going back to Japan. I used to go back to Japan every once in a
while, so, when I got the news that we’re moving to Japan, I got excited. Because
the confectionaries tasted good, there’re lots of fun toys, and more over I get to
see my grandmother.

When I went back to Japan, when I was 12, I faced a lot of problems. I
wasn’t able to speak Japanese. So, when I introduced myself in the class, I said
“boku no namae wa Ken desu” with an accent. Then, in the class, there’re 40 to
50 classmates. I thought it was huge. And what was terrifying was that
everybody would do the same thing together, say the same thing, act the same
way. It looked like they had no individuality and were all united.

I lost confidence

I stood out since the first day of school in Japan. The rumor spreads quick.
People were talking about the new guy from New York. “Oh, Gaijin, Gaijin.”
Typical Japanese reaction. I was popular among girls. And I always liked to get
attention from people.

I was bragger too. I used to say things like “I'm the fastest runner in
school,” “I'm good at playing soccer,” “I can run 50 meters in 7 seconds,” and
things like that. But then, everyone was actually better than me. Sports-wise, 1
mean. I couldn’t beat anyone in running or in soccer. I was shocked. So, I lost my
confidence.

Being a bragger only brought me troubles. The rumor spread all around
the school and even to middle schools. So the guys from middle school would come
to my elementary school and look up for me and started teasing and bullying me.
At that time, I was called “Amelikan.” They would beat the shit out of me for
being a bragger.

Typical

In middle school, I brought a Bento-box. Of course not a sandwich in a

metal lunch box with transformer picture. My mother cooked Japanese lunch for

me every day. Like, meatballs, Tamagoyaki, and so on. Completely Japanese

10
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style.

I felt I was oppressed, specifically in middle school. Perhaps the situation
of having a massive number of students in school, or the totalitarian education
system was causing people to kill individuality. You know? The system made
them a robot? Maybe my desire to be integrated into the Japanese society
synchronized with the pressure of the system. When in Rome, do as the Romans
do? I had to imitate what everybody else was doing in order to live like Japanese.
Mysterious

I think I got the rhythm now, the Japanese cultural rhythm, superficially,
at least. I mastered how to be integrated into a new society, superficially. Yet, I
don’t understand what Japanese consider as “Futsuu (normal).” ’Cause it’s not
normal for me. In many ways, what they consider Futsuu were far from my
values. There are some habits that I acquired myself that I considered abnormal.
For example, going home together with someone after school and going to the
toilet together with someone. Doing everything together is considered important
in this society. I couldn’t understand. Why do I have to do all these things
together? In the end, I acquired all those habits myself, beecause if you don’t,
you're a loser. I wanted to be accepted in this new environment. So, I acquired
those habits, even though they were against my values and standards.

Why wear the same suit for “Shushoku-Katsudo (job hunting)?” But,
nobody was questioning why. They all were doing the same thing like a soldier,
as if they all read from the same text book. They all apply for job at the same
place, say the same thing. Everybody applies to a company which everybody
considered to be the “good company.” Your friends would say, “Wow you got
accepted by IBM ?!,” “Wow you got accepted by Hewlett Packard ?!” Companies
like NTT docomo was considered to be “wow.” That’s their standards of choosing
a workplace, by popularity.

My friends were applying to those companies, too. That was the world I
was living in. The world in front of me was the only world I had to live in. Though
I was feeling a little sense of strangeness and resistance, that was the only world

I knew, so I accepted it. I didn’t know how to choose my way of life from the vast

11
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ocean, but I was forced to settle with a way of life presented to me in a narrow
stream.
Robot

I was thinking about how to become a competent human resource. Since I
was a small kid, I was trying to be integrated into Japan, so, unconsciously I was
thinking about how I should behave, think, and talk in order to get accepted. I
was always living with anxiety. I was always thinking about “what is normal in
this society?” In order to answer these questions, I made a lot of observations. I
observed what were the qualifications for being “sugor’ (great). But the
qualifications had nothing to do with his personality. What mattered was how he
functioned at the workplace. It doesn’t matter how much time a person spends in
voluntary work or humanitarian work. It’s all about his achievements at work. If
he increases the profits of the company, then he is qualified as “sugor.” T used to
look down on a person who wouldn’t commit himself to becoming a robot.

I wanted to be seen as qualified and acceptable. I observe the people living
in that society. How they talk, how they act, how they think. I would imitate, and
even adopt their standards of good and bad. Just to get accepted in that society.

4. Sara’s Life Story

Friends

We had a lot of family friends in Switzerland. Among Japanese, there was
a girl named Hanako, who happened to be the only Japanese girl in my
kindergarten. And her parents were friends of my parents too. There was a Swiss-
Japanese family too. The father was Swiss and the mother was Japanese, and
they had a son named Nicole and a daughter named Mariko, and we were about
the same age. And we still keep in touch today.

There weren’t many Japanese families living in Switzerland back then.
So, Japanese families helped each other. They helped each other by exchanging
information about the neighborhoods, shops, schools and so forth. So, we still

maintain contacts with them, I guess.

12
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The Krahenbuhls were a German-Swiss family. They had two boys. Mr.
Krahenbuhls and my father were co-workers. Their house was located in a suburb
of Basel. We were invited to their house every seasonal holiday for a party. Santa
Clause comes and visits the house. He asked us if we were good boys and girls.
And of course I answered “yes.” But then, Santa Clause asks for a talent show.
So I sang. And the performance is the proof that I've been a good girl, and at the
end of the show, I'd receive a gift. But when the boys failed to prove they were
good boys, another Santa Clause dressed in a pitch black cloth would come. He
had a huge bag. They say Black Santa put bad children into his bag. He was
scary.

Kuwait

We moved to Kuwait in July. It was in the middle of summer. It gets up
to 50 degrees Celsius. We moved to Kuwait in July and I left to Japan in August
a year later. Technically speaking, I lived in Kuwait for a year. Then, the Gulf
War errupted.

There was an Iraqi family living across our house. I used to play with the
kid. One day, we were playing with my toys, the building blocks. One block had
a picture of a pig on its surface. Then, the kid said he couldn’t play with it because
he said it was filthy. Muslims don’t eat pigs. They can’t even touch it, even a
picture of a pig.

I became aware of differences of religion. Outside the house, you could
listen to Adhan, you could see women wearing Hijab to cover their skin, you find
all these things around you, and you realize the difference. That was my first
time being introduced to differences of religion.

I was surrounded by Japanese kids at the Japanese School of Kuwait for
the first time in my life since I had been away from Japan and lived in foreign
countries for years. Even so, I never felt surprised or shocked or estranged,
because I had read Japanese fairy tales like “Hanasaka Jiisan® (Flower-
blossoming Grandpa) which was taught at the school. But, I didn’t fit in well. You
know, before coming to Kuwait, I lived in Basel, which was a part of Switzerland

where German or English was spoken as the first language. I don’t mean I was
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fluent in English, though I had an English tutor. I wouldn’t have fitted in an
International School either.
Nagata

I enrolled in Nagata Elementary School in the second semester of the first
grade. So, that’s September, right? Wasn’t it normal for Nagata to have new kids
transferring in every semester? Anyway, I remember, my morning started early
there. I woke up at around 6:10 and left the house before 7:00. I used to run
around the school yard every morning before classes started. The first and the
second graders ran inside the school yard, but third graders and above ran
outside the school block. The boys took off their shirts and ran in their white
underwear. I thought that was how we were supposed to do! So I took off my shirt
and ran with all the boys just wearing my underclothing which had a tiny ribbon
at the neck. But a teacher rushed to stop me. I was told to put on my cloth. Why
couldn’t I run in my underwear like the other boys?
Canada

My father was transferred to Canada. I enrolled into junior high school,
then move on to high school. I think I did pretty well in school as a foreign
student. But my grades were not consistent. I was good at art classes. I was good
at math and natural science as well. But I got barely passing grades in English
and social studies. First of all, I wasn’t good at English. Math and natural science
are just symbols, right? I didn’t have to understand the language in order to
calculate or to follow logic. However, history and social science are different
matters. To do well in these subjects, you needed not just good English but also
basic understanding of society through your lived experience.
School in Canada

Basically, I brought Obento (homemade lunch) to school. It was usually
Japanese food. Often Onigiri (rice balls) or sandwiches in a plastic Obento box.
Everyone else had sandwiches and apples and carrot sticks in a paper bag.
Mother always gave me an Obento box, so I envied those who went to buy their
lunch at the cafeteria.

When I was living in Canada, I was basically studying all the time. I even
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had tutors. I went to a painting class, and a Japanese language school every
Saturday. So, I didn’t have time to make friends or to hang out with someone.

I knew I was leaving Canada in two years beforehand. Besides, it wasn’t
my decision to move to Canada. I had to go because my father had to. And when
he left Canada I had to leave, too. I think that was one of the reasons why I didn’t
make friends. I didn’t want to make any relationship that would bring me into
tears when the goodbye comes. I hated to say goodbyes.

Sense of Comradeship

The middle school I attended before going to Canada was attached to a
high school, too. So, when I returned from Canada, my parents asked the
principle to let me enroll in that high school. My former classmates were in there,
so I recognized them all.

I used to write English in cursive, and it is slightly slanted, isn’t it? I
developed a habit of writing Japanese letters also in slanted style. My art teacher
didn’t like this at all. She said that I was trying to look cool, that I was a saucy
returnee from Canada, or that I was westernized but it was only skin-deep.

There were some Japanese habits I didn’t agree with. Anyone asking me
to Tsureshon?with them, I'd say, “go by yourself.” There’s another thing that
involves toilet. Girls in a class usually have the same menstruation cycle. So, two
to three girls go to the toilet together and peel the napkin at the same time. By
doing so, they were able not to reveal who made the sound of peeling the napkin
off from the underwear. They felt ashamed if others noticed that they were in the
period. Maybe, their sense of comradeship made them do such a thing.

Studying abroad

I quit my job because I wanted to study abroad. If I didn’t do it by then, it
would have been late. I could not make up my mind if I should go to the
Netherlands or to the UK. The postgraduate studies in the Netherlands were
taught in English, but my financial capabilities didn’t allow me to go there. I

could do the same thing in London in a year, while it would take two years in

4 Going to the bathroom in a group.
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Netherlands. Besides, I had to consider my living expenses too.

Both part-time and full-time students were in the major I took. Part-
timers were British and full-timers were mostly foreign students. There were
twenty full-timers and only one was British, and she became my friend.

She and I had a lot in common. We both had worked before enrolling there
and we were both in late 20s. She likes to cook. She brought her own obento. And
she likes “Totoro” (A character in a Japanese animated cartoon). I never spoke
Japanese besides talking to my parents in Dubai over Skype.
Homesick

My family never had a stable home. I mean we had a house that my
parents bought in Japan but they were never there. When I was in college in
Japan or when I was in London, I called my parents at home but they were in
Kuwait or Dubai.

It would be weird to feel homesick. I was crying every day in Canada. But
I never cried in London. Maybe because going to London was my own choice,

while going to Canada was not.

5. Discussion

What can we learn from these three life-stories? Now, I would like to
discuss the relevance of their stories for the anthropology of cosmopolitanism.

Yoshi, Ken, and Sara moved to multiple countries following their parents.
They’ve acquired their own sense of self as they grew older. The destinations they
chose were both national and international. The common motives of their
movement were to study abroad.

The first thing we notice from Yoshi, Ken, and Sara’s stories is that they
all acquired multiple language skills and learned different cultural codes as they
move from one society to another. They all show mastery of cultures that they
encountered (Hannerz 1992). They all use different languages and apply different
cultural codes as situations demand. Ken would conform to what he saw as the

Japanese standard of excellence at workplace, and Yoshi would go as far as
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having plastic surgery to reconstruct his physical appearance in conformity with
the white standard of good look. They certainly have constructed their own
unique personal perspectives out of idiosyncratic collection of experiences as
Hannerz argues, and they all have demonstrated “competence” in coping with
different cultures (Hannerz 1996:104). However, contrary to Hannerz, they not
only acquired pieces of cultures that suit them but also internalized pieces of
cultures that did not suit them personally in order to “pass” (Rapport 2012) as a
member of society in which they happened to be. I therefore conclude first that
“culture-trotters” show certain characteristics of cosmopolitan individuals.

With respect to attitude toward differences, however, Yoshi, Ken, and
Sara show not only willingness to engage cultural others but also strong
resistance to dominant cultural practices that they encountered in school and
other places. Ken and Sara tell the story of this conflict in a conspicuous manner.
Despite Ken’s strong feeling of resistance and conflicts between his own and
Japanese standards, he eventually adopted the Japanese one. Sara refused to
make close friends and tried to create a living environment suitable to herself in
Canada. Their decision to engage cultural others or not was greatly influenced by
their subjective orientations. They may conform to the norm imposed upon them
but their conformity definitely does not mean total acceptance. They therefore
are both tolerant and intolerant towards cultural differences. The point is that
their intolerance does not mean outright rejection. They may intolerantly comply
with the dominant cultural practices of the society in which they happen to live.
They may comply with the social norm without accepting it as genuinely good.
The three “culture-trotters” seem to agree with Kromidas that they may be both
tolerant and intolerant of certain cultural practices (Kromidas 2011). But their
intolerance does not necessarily lead to rejection or resistance.

Finally, the question of “home” remains unsolved. None of the three
“culture-trotters” I examined are cosmopolitan patriots in Appiah’s sense (Appiah
1997). They do not belong to any particular community at least for the moment.
Their stories often reveal their longing for “home.” But, their stories also make it

clear that they do not wish to be tied to any particular “home” at least at the
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present stage of their life course. Can they live their lives without having a
“home” somewhere? Should they desire to have a “home,” would it be a
conventional one in certain fixed place or an unconventional one in an entirely
different form? In short, can a cosmopolitan live his or her life without having a
“home” somewhere? Moreover, what is “home” to a person living in contemporary
world? Cosmopolitan life may be played out by “anyone.” According to Rapport
“Anyone” is a human actor who has the capacity to ‘pass’ as member of any social
grouping of any cultural tradition and has the capacity to create and recreate
their identities (Rapport 2012). But, where does that anyone live? Can he or she
live anywhere? Or, does he or she require somewhere to belong? I shall continue

to explore if “culture-trotters” need some place to settle down.
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5 F B & (Exchange)

Comments on Ichiro Numazaki’s “Imagined Commonality”

Paul Hansen

Professor Numazaki has indeed led a globetrotting life to date, from
childhood to young adulthood and on into the years when one can write an
auto-ethnography with amassed experiences that are worth relating and worthy
of reflection. His article “Imagined Commonality” raises numerous interesting
issues that might be dismissed as deceptively simple, if not thought through. It
seems to me that perspective, even of an extreme Amazonian and analytic kind
(Kohn 2013; Viveiros de Castro 2004), is the elephant in the paper. Beyond the
author, the reader is introduced to a series of cameo appearances inhabiting
shared space and time; is one person’s Shamisenya or Hayami Yu the same as
another’s? One is ever-compelled to ask whose Japan, whose Hawai’i, and whose
America are we talking about? One can further refine the questions; whose
Sendai, Honolulu, and Michigan? Of course very clearly and unabashedly it is
the author’s placement and impression of places. All anthropology, self or other
focused, is about perception from a perspective. Yet, the reader might rightfully
ask what ‘of’ these people and places anyway? Is ethnicity or identity jus soli, of
the soil, or is it jus sanguinis, of the blood? Can it, or perhaps must it, be both?
Or have globalization, mobility and fragmentation progressively conferred
meaningful feelings of belonging to a more individualistic and affect-oriented
realm. There is also the issue of a retrospective gaze at 1985 from the vantage
point of 2015; we are dealing with reflections reflecting back self and other.
These are all fascinating inter- subjectivities and perspectives that could be
further unpacked. Numazaki ends his piece by referencing the cosmopolitan

theorization of Kwame Appiah (2006) and Nigel Rapport (2012). He concludes
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with the some questions, one being “Can Japan become more cosmopolitan?”
And this is where I choose to weigh in.

The first logical bookend question regards squaring of the objects of
inquiry. What is meant by cosmopolitan? What is meant by Japan? And why are
they juxtaposed? To start, Ulrich Beck’s notion of “forced cosmopolitanism” is
helpful (Beck 2009). A key point Beck makes is that we are often and
increasingly thrust into our cosmopolitan engagements as opposed to choosing
them. Think for example of the difference in making one’s way as a refugee in
opposition to the selective cosmopolitanism of a Kantian inspired global citizen
choosing to go to university in another country. I would emphasise that
cosmopolitan by force and cosmopolitan by choice are not separate. Numazaki’s
paper underscores this. Force and choice (structure and agency) are entwined in
one’s many lifelines to vamp of Tim Ingold’s meshwork concept (2011). That is to
say they are always in dialogue, subject to changes over time and in relation to
the environments where acts are played out and individuals are played upon. In
this macro meets micro sense, Japan has little choice but to become more
cosmopolitan. Beyond a few select ideologues, the dream that Japanese language
or culture is destined to play a dominant role (with the key word here being
dominant not influential) in international intersections and discourses is more
or less dead. Japan, whether thorough language, trade, education or migration
policy or through dealing with Fukushima’s global impact or reactions to
whaling ‘research’ is progressively forced to open up and accept peripheral
opinions and ideas. Young Ichy returning to Sendai from Buffalo as an
“ethnoperipheral” child in 1965, post Olympics but pre Expo, was a surely
difficult transition. But I wonder would it be the same today? How has Sendai
changed? How have youthful perceptions of self and other? I think of my own
neighbourhood in the ‘multicultural’ Canadian hometown where I grew up. I
played ice hockey with Japanese-Canadians, Chinese-Canadians, and Korean-
Canadians alongside Canadians with a melange of pedigrees European, South
American. My classmates were (and I am guessing here) made up of 20% kids of
East Asian descent. Whatever the statistics, being Asian, or having an Asian
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name, was not uncommon. The spelling of Greek or South Asian names
confounded us far more than that Kitagawa or Fujimoto, Chen or Kim. However
in my high school of over 2000 students there were only three ‘black’ students;
two of whom were biracial including my girlfriend at the time whose mother was
Trinidadian and father Japanese-Canadian. These students stood out then, circa
1989, but I doubt they would stand out today. The point is, the Honolulu of 1985
may well have produced an imagined ethnic commonality, perhaps given the
examples of food and festivals a shared “ethno-symbolic” semiotic system of
understandings even (Smith 1999). But I think the author might have had a
similar experience in areas with historically large East Asian populations such
as Vancouver or San Francisco. Cosmopolitanism in such areas is initially forced,
but gradually it becomes chosen. If someone wearing a cowboy hat ordering
ramen is now imaginable in my hometown, surely East Lansing today houses
similar individuals.

In this paper we are dealing with particular places and individual
interpretations, and bravo for that. I would opt to add and build on this paper
and suggest that it is in internal peripheries where the future of
cosmopolitanism in a Japanese context is taking root. Numazaki notes that
“Japan is a highly ‘discriminatory’ society in that it draws a sharp line between
those inside and those outside.” I agree (Ertl and Hansen 2015). I am frequently
asked by Tokyoites if living in “/naka” (middle of nowhere) Hokkaido is difficult
due to its rural (and presumed closed or conservative) nature. Just as frequently
I savour the expression of confusion and shock when I reply that I find rural
Hokkaido to be a far more tolerant and cosmopolitan place than much of Kanto
(Hansen 2014). One can very easily be enveloped into a myopic Japanese
worldview in Kanto or Kansai. Though there are many more cosmopolitan
choices available (a la Appiah); foreign films, Dutch lessons, and Vietnamese pho,
one is not forced to engage. The average “Suzuki-san can” choose to partake or
not as these cosmopolitan offerings can easily be ignored, kept on the periphery
while maintaining an exclusively “Japanese only” existence and worldview is

possible. However, in the Hokkaido town of under 5000 where I did doctoral
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fieldwork and now live, there are numerous Chinese workers, elderly Zainichi, a
smattering of Brazilians and Philippines, an American English teacher, and a
woman from the Ukraine and another from Kyrgizstan who are both married to
local Japanese men. If you go to the local convenience store, onsen, or matsuri
they will be there, with fluent Japanese, broken Japanese, wanting to fit in,
happy to stand out, but be sure you will rub elbows. Indeed, at a recent party all
were a bit taken back when I noted that most of the people over 60 and most of
our children under 10 were dosanko (Hokkaido Born), but the rest of us are from
Kyoto, Fukuoka, Okinawa, Saitama, Alberta or Kiev, etc. Cosmopolitanism in
Japanese daily life, albeit often of a reluctant and forced nature at first, is
perhaps where one least expects it.

It is in this context of betwixt and between forced and chosen
cosmopolitanism, that I confess I have a different reading of Rapport’s Anyone
than Numazaki. That is to say, I think author and Rapport are of the same mind
but speaking at cross purposes. The main informant in Rapport’s
aforementioned book, Rickey Hirsch, has led a cosmopolitan life of contingent
chance, mobility and agency. Rickey was forced to make some choices imposed by
economic conditions, his nationality, and via the context of ethnicity, nationality
and war. But, like all individual humans (our shared but individuated universal
humanity), or “anyone,” he also elected to take chances, make plans, and in
these endeavors he was lucky and unlucky. He has led a cosmopolitan life,
crossing borders, fitting in and not fitting in, feeling prejudice and having his
own regrets at his mistreatment of others. The key point is that these very
human conditions are often not determined by social structures or social
expectations. Rickey, like Ichy, and like you the reader, are all somebody;
individual someone(s) to take from Jacques Derrida who are “particular’ (2008)
and someone(s) to take from Donna Haraway (2008) who are “significant others”.
All beings are thrown into an ever-changing world and humans (alongside
sentient others I would argue with more space) make our way with capabilities
and options, not just structures and obstacles. Indeed for Rapport anyone is
someone, a person creatively making and navigating a life. Importantly, anyone
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can never be everyone. Everyone is the imposition of expectation, the rooting out
of creativity, individuality, and anomaly. Everyone is the ware ware nihonjin of
nihonjin ron the presumption of similarity. And, it seems to me, Numazaki is

anyone but everyone.
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Japanese-American Ethnicity in Hawaii and the Possibilities of

Autoethnography: A Comment on Numazaki

Lynne Nakano

Numazaki’s essay (2014) reflects honestly upon his experience of
encountering Japanese-Americans in Hawaii some thirty years ago when he was
in his late twenties. The experience prompted him to consider for the first time
the possibility that he could belong to a community of people who shared similar
practices, and the positive feelings he experienced led him to question
anthropological theories of ethnicity that were popular at that time. The essay
was of personal interest to me because I grew up in Hawaii in the 1970s and
early 1980s as a Japanese-American, and in my young adulthood, lived on the
mainland United States and a regional city in Japan, places that appear in the
essay as having shaped Numazaki’s experiences as a young adult. While
Numazaki writes about Honolulu in the 1980s after having lived in Sendai,
Japan, and Buffalo and East Lansing in the United States, I spent my formative
years in Honolulu — although I was born in Los Angeles. The cultural mixing and
prevalence of Japanese American cultural habits that was surprising to
Numazaki in Honolulu seemed natural to me growing up there. While I am a
“native” of Honolulu, my professional life as an anthropologist has focused on the
anthropology of Japan and East Asia. I read the essay as a native reading about
one’s home society. As such, Numazaki’s descriptions of Honolulu society
provoked old feelings of naive (and unearned) pride in the accomplishments of
Japanese Americans in Hawaii as well as frustrations with the limits of
Japanese-American society and Hawaii. But as an anthropologist, like
Numazaki, I find my feelings to be a useful entry point to reviewing questions of
identity and ethnicity in Hawaii.

Numazaki’s main conclusion (2014) is that he felt an unexpected sense

of connection to Hawaii which he thinks may have been an “ethnic” experience.
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This sense of connection emerged from everyday experiences such as secretaries
being able to easily spell and remember his name, meeting people who were
familiar with his hometown, mixing of Japanese and American food cultures,
appreciating Japanese popular culture from a Hawaii perspective, and
discovering commonalities in the foods that he and Japanese Americans ate, and
in the celebration of familiar holidays and festivals.

The irony, of course, is that he finds a sense of connection or the
possibility of connection in a place in which he was a complete newcomer, rather
than to the places where he was in fact a native such as Sendai or the mainland
United States where he had spent time in his childhood. The sense of connection
to Hawail stands in relation to his sense of disconnection to his hometown,
Sendai, and his realization that in East Lansing, Michigan, he was considered a
foreigner. He concludes ambivalently, stating: “I do [think the connection I felt
was ethnicity]l because I felt connected only to Japanese Americans and not
others. I do not because my sense of connection was effectively and affectively
one sided” (2014: 53).

He proceeds to argue that what he experienced was an “imagined
commonality”, or “the unseen whole of commonality extrapolated from a little
commonality actually seen in daily life” (2014: 55). This belief in commonality
gave rise to the related belief that he could belong to a community made up of
such people (2014: 55). He believed that he could belong based on what he saw of
the daily behaviors and practices of Japanese Americans, and also because he
was never criticized or made to feel excluded by that community as he had
experienced in Sendai and in cities in the continental United States.

After one year in Honolulu, Numazaki left for Taiwan and was never
able to know whether he could have belonged to the community of
Japanese-Americans in Hawaii. He writes, “the sense of connectedness was a
one-sided love affair on my part. I have no idea if the collectivity reciprocated my
identification with it or my affection for it...I thought I was ‘belongable’ but I do
not know [whether] that sense was shared by any Japanese American I had
interacted with” (2014: 54). I believe that Numazaki’s interpretation that he
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possessed “belongability” to the Japanese American community in Honolulu was
essentially correct for the following reason. In the 1980s Japanese-Americans
were consolidating power as a dominant ethnic group in the islands; the
historical moment was the outcome of a century-long process. Since arriving in
the islands as sugar cane plantation workers in the mid-1880s through the end
of World War II, Japanese Americans were excluded from full participation in
society on the basis of race (Okamura 2014 3-4). However, in the quarter
century after World War II, local Japanese and other nonwhite groups
challenged white (haole) domination through labor union activism and by
electing political leaders from their own ethnic communities (Okamura 2014:
3-4). By the end of the twelve-year term of Japanese-American Governor, George
Ariyoshi, in 1986, Japanese Americans (primarily men) were heavily involved in
leadership in politics, education, banking, law and other professional fields. The
sense of celebration of Japanese culture in daily life that Numazaki experienced
had come after decades of hard fought political struggles against racism for full
participation, acceptance, and leadership in Hawaii society. Thus by the 1980s,
ethnicity accompanied by fluency in English and masculinity had become the
dominant principles by which power and privilege was exercised in Hawaii. Yano
(2006: 42) discusses language as a marker of prestige and assimilation for
Japanese Americans and its gendered implications. As an English speaking,
educated male who was familiar with Japanese and American cultural practices,
Numazaki possessed the required characteristics to fit into the dominant class.

Numazaki’s surprise that secretaries or bank clerks in Hawaii did not
ask how to spell his name occurs in the context of the rise of Japanese-American
political and social domination. Knowing how to spell Japanese-American names
had become part of the cultural knowledge necessary for work among the
(predominantly female) white-collar service classes of secretaries and clerks in
Honolulu in the 1980s. Having one’s Japanese American name spelled correctly
without being asked was part of the privileges and rights of becoming a
dominant social and political ethnic group.

In other words, what he experienced was not the openness of Hawaiian
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society in general, but the willingness of Hawaii residents and the
Japanese-American community to accept a person of his particular composition
of features (male, standard English speaking, Asian physical features, Japanese
surname, Japanese cultural fluency) as a member of a dominant professional
class of Japanese-Americans. In Hawaii, the ascendancy of Japanese Americans
to power and cultural domination based on ethnicity also served as a barrier for
other ethnicities to obtain the same status. Starting in the 1950s, as Chinese
and Japanese Americans in Hawaii obtained increasing economic and political
power, they began to differentiate themselves from other ethnic groups such as
Native Hawaiians, Portuguese Americans and Filipino Americans (Okamura
2014: 3-4). Okamura argues: “ethnicity continued, like race, to be an
exclusionary and subordinating barrier for Native Hawaiians, Filipino
Americans, and other minorities, who did not enjoy the same economic and
political advancement to the same extent as had Japanese Americans, Chinese
Americans, and initially Korean Americans (2014: 3-4). Familiarity with
Japanese American cultural practices including food and cultural references
serve as markers of cultural assimilation and acceptance into class-based
institutions in Hawaii.

That being said, having only just arrived in Honolulu, Numazaki
occupied a marginal position, and marginality, as many autoethnographers
(Reed-Danahay 1997: 4; Boylorn and Orbe 2014: 18) have pointed out, provides
fertile ground for exploring taken-for-granted normative categories, and helps to
deconstruct simple binaries of insider/outsider status. From their peripheral
positions, autoethnographers may demonstrate the multiple and shifting
positions that characterize our lives in a globalized age (Reed-Danahay 1997: 4;
Boylorn and Orbe 2014: 18). If he had stayed in Honolulu, Numazaki may have
conducted an autoethnographical project that explored the boundaries, criteria,
and nature of Japanese American ethnicity in Hawaii.

Writers on the peripheries of Japanese and American societies have
been inspired by their experiences to review the nature of self and society in
Japan. Kondo, a Japanese-American, explored the Japanese sense of self (1990)
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based on her experience of becoming embedded in the social life of the Tokyo

neighborhood in which she did her fieldwork, and she described her attraction

and resistance to the process in which she along with her Japanese collaborators

were creating a “Japanese” self that increasingly “belonged” to Japanese society

(1990; 23). Lebra, who identifies herself as “irreversibly Japanese,” (2004) also

discusses her multiple marginal position in relation to the United States, Japan,

and to the field of anthropology given her training in sociology. These marginal

positions gave rise to her “enduring interest in self’ (2004, x). In contrast to

Kondo and Lebra’s discussion of self in Japanese society, however, Numazaki’s

discussion of ethnicity suggests a process that involves choice; Numazaki did not

feel compelled to become a member although he felt membership to be attractive.
Kondo and Lebra suggest that selfhood construction was compulsory project for

them in Japan, and Kondo’s method of escaping the formation of a “Japanese self”
was to return to the United States. Although Kondo and Lebra did not explicitly

conduct autoethnography (Kondo’s work being much closer to autoethnography

than that of Lebra), a comparison of their work with Numazaki’s essay raises

interesting questions, and suggests that a comparative or collaborative

autoethnographic approach would prove highly useful in understanding

self-hood experiences and multiple marginalities.

Numazaki’s dissatisfaction with theories of ethnicity popular in the
1980s that consisted of a debate between ethnicity as a primordial, unchanging
aspect of human existence, or as a strategically manipulable category (Jenkins
2008) foreshadows the demise of this debate and the rise of theories which
investigate the constructed and particularistic nature of ethnicity. I read
Numazaki’s essay as confirmation that our experience in an autoethnographic
style should be given more weight and recognition as a means to evaluate
theories. Certainly our feelings and experiences play an important role in how
we view theories, but rarely do we acknowledge the role of such feelings in our
writing.

Finally, Numazaki points to the emotional appeal and positive feelings

generated by the feeling of belonging to an ethnic group. I think of cultural critic
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Norma Field’s admission of being moved to tears when sighting a Japanese
runner in New York’s Central Park, and with no flag to wave, cheered the runner
in Japanese. At the same time, she felt deeply uncomfortable when an American
businessman donned a rising sun pin on his lapel at a Japanese department
store (1993: 276). This positive appeal of ethnicity and nationalism and the
ambivalence it generates is not easily addressed in academic writing, and
Numazaki’s essay reminds us that this is a frontier that may be productively

explored through autoethnographic methods.
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On the Possibility and Complexity of Imagined Commonality:

A Comment on Numazaki

Takeshi Kajigaya

Dr. Numazaki’s article “Imagined Commonality: Rethinking “Ethnicity”
through Personal Experience in Hawaii” (Numazaki 2014) introduced the idea of
“imagined commonality” and showed possibilities toward the cosmopolitan
society. His attempt at “auto-anthropology” (Numazaki 2013) is worth
evaluating in the sense that it could shed a light on minority’ s internal mindset
with longitudinal perspective. In sociolinguistics!, there are some studies on
author’s own identity (e.g. Lee & Simon-Maeda 2006; Ogulnick 1998) or
longitudinal studies on minorities’ identity (e.g. Shao-Kobayashi & Dixon 2012),
but it is clearly a new attempt to combine these two aspects.

In this commentary, I will first briefly summarize Dr. Numazaki’s
contribution from socio- /ethno-linguistics view, then describe my own
experience in Hawaii. Finally, I will make a comment and add my interpretation
on the scope of imagining the commonality, and then pose a question on its
process.

As a main issue of his article, Dr. Numazaki defines “imagined
commonalities” as “the unseen whole of commonality extrapolated from a little
commonality actually seen in daily life”, and this “a little commonality” is equal
to “trivial habits in daily living” in Ruth Benedict’s sense (Numazaki 2014: 55). I
appreciate this view, since this succeeded in exploring minority’s internal
mindset, or the mechanism of how one identifies themselves as a member of a
certain “ethnic” group. In socio- and ethno-linguistics, there has been a plenty of

studies concerning minority’s identities, especially those of returnees’ and

1 Due to my interest and career, I will make commentary from the socio-/ethno-
linguistics standpoint.
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immigrants’. The complexity of identification has been also discussed using the
concepts of “investment” (Norton 2000, 2008; Norton-Peirce 1995), which is
defined as “the socially and historically constructed relationship of [languagel
learners to the target language and their often ambivalent desire to learn and
practice it” (Norton 2008: 47), “Ideal Self” (Dérnyei 2010), which refers to “the
representation of the attributes that someone would ideally like to posses (i.e.
representation of hopes, aspirations or wishes)” (Dornyei 2010: 78), or imagined
communities, but investigating Aow one relates the reality in front of them with
their “Imagined communities” is, to my knowledge, yet to be done. As Dr.
Numazaki himself points out, this seems to have a potential to explain how
“imagined communities” are formed from individual imagined commonalities. In
this sense, his new practice has its value and I believe this is one of the fruits of
auto-anthropology.

In terms with of “ethnic” experience, however, I must say Dr. Numazaki
and I had completely different feelings. I was a student of Dr. Numazaki from
2009 to 2012 at Tohoku University, and then moved to Hawaii as a graduate
student of University of Hawaii at Manoa from 2012 to 2014. I was also an
East-West Center fellow from 2013 to 2014. It therefore seems to me that his
and my life experiences are similar in a way, though my “ethnic” experience was
completely different from his, as I will describe below. What triggered him to
imagine commonalities — such as bento, a Japanese singer, or New Year’s
greetings — did not have the same effect on me, or they even merely emphasized
the differences between Japan and Hawaii.

Take my bento experience for example: during my stay in Hawaii, I
usually cooked breakfast and dinner by myself. This is not only because I simply
liked cooking, but also there were many Japanese supermarkets in Hawaii,
where I could buy goods I was familiar in Japan such as Japanese-brand
soy-source, mirin, natto, shio-kara, etc. As for lunch, I often used a school
cafeteria or catering car on campus due to short lunch break, including the bento
stand — or more strictly, a small shop that also sells bento along with sandwiches,

salads, cookies, smoothies, and so forth. Usually there was only one kind of
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bento a day, and apparently none of them seemed to consider irodori that could
whet my appetite. A bento I bought one day had only (cold) kara-age and sausage
on cold rice, and was sold with Pepsi. The rice was dried without sweet flavor
that I was used to. My reaction was to eat a bit, take a picture and send it to my
friend in Japan to show “how different it is”, and close the lid with

disappointment.

Fig. 1 A Bento that | Bought One Day

Another time I ordered a bowl whose name was “Ahi kajiki poke bowl
with tobiko”, which contains several Japanese words (kajiki'marlin, and tobiko
or tobikkolflying fish roe), Hawaiian words (ahiyellow fine tuna or bigeye tuna,
and pokelto slice or cut), and English words (bow/ and with) in its name. It did
surprise me to see low-frequent Japanese words such as kajiki or tobiko in
Hawaii, but did not spur any imagination or connection with Hawaii but just
made me re-realize that I was in Hawaii, a multilingual and multicultural
society.

Yet another experience of my disconnection with Hawaii was about
Japanese-Americans. I was affiliated with East-West Center from 2013-2014 as
a fellow. My fellowship program was founded by Japanese-Americans. One day
in January 2014, I was invited to shinnenkai hosted by the founders and their
relatives. There were various “Japanese” new-year foods such as black beans or

sushi that had the taste I was used to in Japan, but I could not feel comfortable
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at all being there. There were too many factors that made me feel everything
“foreign”: Everyone except me seemed familiar with each other; everyone spoke
English way better than mine (of course they were native speakers of English!); I
was not used to prayers before the party; and no one said “akemashite omedeto
gozaimasu’ but “Happy New Year” hugging each other. To put it simply,
everything I saw and hear made me feel that, again, I was in Hawaii, and that
Japanese-Americans and Japanese were very different.

One can argue that my feeling in shinnenkai was inevitable considering
Dr. Numazaki’s and my own life histories: He spent his childhood in the U.S.
whereas I spent in Japan; or he felt ethnoperipheralism in Japan and East
Lansing whereas I had never felt that way. Then does that mean I felt
connection to the Japanese in Hawaii? The answer is yes and no, since I did feel
connection to Japanese people, but only graduate students in my university. |
had never felt affection toward Japanese tourists on the Waikiki beach or
Kalakaua street, wearing colorful aloha shirts and sunglasses, and holding
shopping bags from gorgeous brand shops like Gucci or Louis Viton. I was also
trying to differentiate myself from undergraduate students or English school
students in Hawaii. My pride as a graduate student at the University of Hawaii,
and my past of studying really hard to get in there, always tried to detach myself
from “them”. In other words, I could only share my feelings with “people like me”,
who studied English hard and had a great passion in education and academia,
and that included not only Japanese but any foreign students who had struggled
in the past and struggled with me at that time.

The two totally different “ethnic” experiences between Dr. Numazaki
and me in Hawaii illustrate the complex nature of imagined commonality. I will
argue this issue from two different aspects: the range of the scope of imagination
and the process of imagination. The former will rather be a comment, whereas
the latter will be a question to Dr. Numazaki.

First, as for the range of the scope, Dr. Numazaki admits that his scope
of imagination is limited and says that may have to do with his life history (pp.

56-57). Just as the two different experiences of his and mine suggest, I agree
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with his view and suppose one’s “scope” is a complex product of one’s life history
including education or parenting, social status, the effect of the politics or mass
media, and so forth. Two totally different life histories between Dr. Numazaki
and me resulted in two contrastive scopes — one with Japanese-Americans while
the other with the foreign exchange students. I also think that what triggers one
to imagine the commonality — say, “stimulator” — is also determined by one’s life
history etc.: That is to say, despite the huge year-gap, I am sure that Dr.
Numazaki would feel more connection to Hawaii than me if he were on the
island now, and it is vice versa. I also feel that this “limitation” of a scope is
strongly related to the nationalistic statement: Dr. Numazaki, whether
consciously or unconsciously, did not extend his “scope” to a Chinese young man
at a restaurant or Okinawans, but (overgeneralized) ethnic or nationalistic
statement seems to come into existence once one extends their imagination
scope to a certain range while incorporating different people from different
groups. When one’s life history, education, parenting, politics, mass media etc.
“blur” the limitation of the scope, ethnic or nationalistic statement seems to
come into existence.

Related to the issue above, my second comment is on the process of
imagination. To put it simply, imagining the commonality is a process of
generalization from the real commonality seen by a person. It is man’s powerful
ability of imagination, but because of its power, this could also ignore diversity
within a group. It has a danger to slip into another cultural determinism, just as
imagined community has the same danger. So here comes my question: Did
everything Dr. Numazaki saw, heard, and experienced trigger him to imagine
the commonality? I came up with this question when Dr. Numazaki seemingly
naively believes that he “did not stand out” in Hawaii (p. 58) while he does admit
that his feeling of connection was “effectively and affectively one-sided” (p. 53).
Obviously, it is hard to assume that every “trivial habit” was the same between
him and Hawaii-born Japanese Americans, and thus it is probable that he
actually “stood out” among them. In other words, he might have imagined
commonalities from the real commonalities on the one hand, while (consciously
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or unconsciously) ignore the trivial differences — or uncommonalities — between
him and Japanese-Americans in Hawaii on the other. Then what kind of
differences did he ignore and why? Further, why could he feel he “did not stand
out” among a particular group of Japanese-Americans even though his feeling
was not socially tested? To me, it seems that one feels more connection from
certain commonalities than others, which are also determined by their life
histories, and arouse so strong connection that one falls into overgeneralization.
I feel this complex process of imagining commonality needs to be investigated by
all researchers interested in ethnicity or identity, regardless of the field.

In this commentary, I have described how Dr. Numazaki could explore
the new possibility in the area of ethnicity, while how complex the notion is
using my own experience in Hawaii. Even though we had totally different ethnic
experiences in different ages, I do admit that I also overgeneralized “other
Japanese tourists” in Hawaii by imagining the uncommonalities, which supports
his concept as well in another way. It seems the idea of imagined commonality
has plenty of room for further investigation, but it also has a potential for

ethnicity and identity study to move one step further in the future.
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Reply to Hansen, Nakano and Kajigaya

Ichiro Numazaki

I feel greatly honored to have three colleagues (one a former student of
mine) comment on my paper of a very personal nature. Dr. Paul Hansen
questions my attitude toward “Japan” and raises an interesting question about
forced and chosen cosmopolitanisms both in Japan and in a globalizing world at
large. He also offers a different reading of Rapport’s Anyone (Rapport 2012). Dr.
Lynne Nakano thoroughly historicizes my experience in Hawaii and situates
Ichy Numazaki in the class/ethnic/gender structure of Hawaii in the 1980s. She
also points out a new possibility of autoethnography. Mr. Takeshi Kajigaya
relates his own experience in Hawaii in the 2010s to mine in the 1980s,
highlights some differences between the two, and asks me if I did not find any
uncommonality with the Japanese Americans in Hawaii.

I shall first consider Mr. Kajigaya’s more concrete question, next reflect
on Dr. Nakano’s question about the “objective” positionality of myself in Hawaii
in the 1980s, and finally try to respond to Dr. Hansen’s big question on “Japan”
and cosmopolitanisms.

Mr. Kajigaya asks, “Did everything Dr. Numazaki saw, heard, and
experienced trigger him to imagine the commonality?” He suggests that I
“(consciously or unconsciously) ignore the trivial differences — or
uncommonalities” in my imagination of commonality between myself and the
Japanese Americans I met in Hawaii.

Surely I noticed many differences. For one thing, the Japanese
Americans in Hawaii spoke English with a peculiarly Hawaiian accent and
intonation. The way they pronounced “Honolulu” and “Hawaii” for example was
very different from my “Mainland” pronunciation. Their dress was another

salient difference. I have to confess that I never felt comfortable seeing
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middle-aged Japanese American women in Hawaiian “Muu Muu”
dresses—completely different from those “Muu Muu” dresses sold to
tourists—which were more or less standard work clothing for women as were
Aloha shirts for men. The sense of temperature was another difference that
separated me from the local people. I did “stand out” one winter day in office
because I was wearing only a short-sleeved T-shirt when everyone else was in
sweaters or jackets. I remember hearing on radio that day that it would be
“chilly.” It was very warm by Michigan standard.

The trivial habits that I thought I shared with the Japanese Americans
in Hawaii were the ones that I did not share with the “Americans” in Michigan.
Those habits that would mark me as a foreigner in Michigan were widely shared
not only by the Japanese Americans but also by other ethnic groups in Hawaii.
What I imagined as commonality between me and the Japanese Americans in
Hawaii was the wuncommonality that differentiated “us” from “them” in the
Mainland. Also important was the fact that “we” were different from the
Japanese tourists who did not speak English fluently; “we” often joked about and
sometimes criticized “them.”

I felt that the set of trivial habits that the Japanese Americans in
Hawaii displayed mostly overlapped with my set, and that was a pleasantly
shocking revelation for me at that time because I used to feel that my set of
habits did not overlap with the people around me in both Sendai and East
Lansing, Michigan.

As for the bento that disappointed Mr. Kajigaya, karaage looks very
karaage to me, and I would have love to eat it after three years of deprivation
from eating karaage in East Lansing!

I learned a lot from Dr. Nakano’s commentary that situated myself in
the power structure of Hawaiian society in the 1980s. Yes, I do remember
Governor Ariyoshi. Dr. Nakano remarks that “Knowing how to spell
Japanese-American names had become part of the cultural knowledge necessary
for work among the (predominantly female) white-collar service classes of
secretaries and clerks in Honolulu in the 1980s. Having one’s Japanese

41



WAL A¥ES 318 Tohoku Anthropological Exchange 14: 20-44 (2015)

American name spelled correctly without being asked was part of the privileges
and rights of becoming a dominant social and political ethnic group.” I did not
know THAT!

Dr. Nakano further remarks that “what he experienced was not the
openness of Hawaiian society in general, but the willingness of Hawaii residents
and the Japanese-American community to accept a person of his particular
composition of features (male, standard English speaking, Asian physical
features, Japanese surname, Japanese cultural fluency) as a member of a
dominant professional class of Japanese-Americans.” No wonder a Japanese
American woman once told me “Your family must be proud of you.” In her eyes, 1
was an achiever in the ascendant and increasingly powerful ethnic group. I did
not know THAT either!

Dr. Nakano also reminds me that I was a transient passerby who had no
intention of settling down in Hawaii. Had I chosen to live and work there, had T
married someone from a Japanese American family in Hawaii, would “selfhood
construction” (and perhaps deconstruction) have become more a “compulsory
project” for me as for Dorinne Kondo or Takie Sugiyama Lebra? Dr. Nakano, a
Japanese American from Hawaii, confirms my “belongability” to Hawaii’s
Japanese American community, but had I chose to belong, would I have actually
belonged? Too bad I got only one life to live.

Finally, I feel encouraged by Dr. Nakano’s suggestion that
autoethnographic projects that focus on emotion and subjectivity could make
theoretical contributions in anthropology if those projects are practiced in
collective and collaborative fashion. We, anthropologists, should write more
about ourselves—at least as much as we write about “others.”

Dr. Hansen calls me a globetrotter but he is far more a globetrotter than
me. I know he has been to many places. Moreover, as his commentary indicates,
he meets cosmopolitans and finds cosmopolitan spaces everywhere he goes as if
he has the power to create cosmopolitan spots defying the gravitational force of
dominant cultures—yes, even in Japan!

I totally agree with him that Japan has changed and is changing rapidly.
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Sendai has about 10,000 registered alien residents or about one percent of the
city’s population. My otolaryngologist is a Taiwanese who graduated from a
university here in Sendai. There are Korean and Bangladeshi restaurants in a
walking distance from my house. My son had a Chinese classmate in high school.
“Returnee kids” are not a rarity anymore. Even a regional city like Sendai is
marginally cosmopolitan today—you can find some cosmopolitan spots where
you can meet cosmopolitans. So, a graduate student of mine is studying them
and writing about them (See Fabio Lee Perez on “culture-trotters” this volume).

Yet, I have to say that the degree of cosmopolitanism(s), forced or
otherwise, in Sendai—or any other ordinary municipalities in Japan for that
matter—is still very low. Most “Japanese” children in Sendai will not have the
same multicultural encounters and experiences that a young Paul had in his
Canadian hometown.

Can and will “Japanese” society become more cosmopolitan in any sense
of the term? Forced cosmopolitanisms are everywhere. Global and national
factors are generating cosmopolitan conditions in Beck’s sense all over Japan.
Can and will more “Japanese” people choose cosmopolitanism of any kind? I do
not know. It remains to be seen.

Finally, a few words on Rapport’s Anyone (Rapport 2012). Dr. Hansen
writes that Rickey Hirsh, the main informant whose life history Rapport
documents and analyzes, “has led a cosmopolitan life of contingent chance,
mobility and agency,” “like all humans, or ‘anyone,” he also elected to take
chances, make plans,” and “for Rapport anyone is someone, a person creatively
making and navigating a life.” I agree, but my trouble is that Rapport’s anyone
in this sense seems too abstract and empty. In his attempt to deessentialize
cultured beings, Rapport seems to end up finding a new essence that he calls
anyone. Isn’t his cosmopolitan subject just a new name for universal humanity,
individuated or otherwise? If Boasian anthropology particularized human
nature into diverse cultures, Rapport’s (philosophical) anthropology further
particularizes culture into diverse individuals who all share “anyone-ness” in
them after all. If all humans are anyone, is it not some kind of human
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universality? Cultural relativism comes full circle. Rapport’s anyone reminds me
of a Mahayana Buddhist teaching that “all living beings have ‘Buddha Nature
(potential to become a Buddha)’ in them.”

Dr. Hansen argues that “Importantly, anyone can never be everyone.
Everyone is the imposition of expectation, the rooting out of creativity,
individuality, and anomaly.” I would argue that, equally importantly, anyone can
never be “no one.” No one is that free spirit, pure creativity, genuine
individuality, and no commonality. If anyone therefore has to be someone, that
someone necessarily shares something with other ones, and the point is that
he/she shares that something more with some other ones than with other other
ones. That something, forced or chosen, I would like to call “ethnicity” or simply
“culture.” The cosmopolitan subject I envision sees that each one more or less
shares something with every other one. Certainly, I agree with Dr. Hansen that

she/he is not everyone because everyone shares everything with everyone else.
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L& METOHR I LEIHIC L > T, BN OEDS LIZH 21BN D, 1960 FRIC
IXEGE 4 B3, S ZAREE S, 280 TEMBRDER SN (LGRS AZ
B4 2018t 378) . & HIZ, 1987 F b HHIXEFE R4 T L, 1994 41T
I AlE SRS E RS 23 B L 7= ()1 20140 3335 B4 E &Lk 54 1993 77),
Z LT, HUNSRERR O A & 72 D FRHHIRO R SR F - 72 (HEET#R 2003), K
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HARREBRIZIZO L B (bOF TREZREL>T-OTH D,

WHAARKRESNIT, 201143 H 11 BIZBAE L= E2ERE T~ =F 22—
R 9.0 DHIFE L | ZAUCHE D Bl & B FEM AR LT b D Th 5, HIEITHE S B
Wiz k->T, HHRE, 5FR, B8R, SRR, KR, THERD 6 RoOBEHICH
FERMT, ROPEENPREDoToiL, 2o 1 EIPL E2NRK L2 EHR T, #
THAIETOWERIL 40.7 /3—F > MZOIF Y, FRX & EIREF XL T8R0T
VORDLTE o7z (&R 20120 121-122), BT TIEEENGEND 2.6~4 F 1 A —
FMLVETAVIAALTE, BHRE TR FEIANE B S AD > T2 Kike
Ko 56.9 /3—t v M NRAKIEEEZ T2 (HCEHTEHR 2011a), HERANRK L7
TIE, AUEDPEELL TWAH Z & & KRB AVALIEZ LIZ X 2EEDTZD, {E
ki 2o TLE o7z, BEMNHEAELL 2011 £, (LETHEE T, Hilg
DK 2,300 ~7 X — )LD 95 HH) 1,800 ~7 ¥ — L3t b Hekggs o2 4 PR
HIC, TR RATRE L 72 o 72 (WIALHTHR 2011Db),

aTIE, BHOBEIRDZDIZ, T FME -~ RabirsEs - BHEIR - fExER -
PRIE & Vo T EEETT o 72, 2013 4F 12 HIZIZHNDO N LN 2T T L,
EHOEIRIZEN, FOREZIBD D A2 bR T, FHRK THEIK L7z 500 DR
RER DI B, 201343 H 11 ABUECTERZHAL TWHDIE 260 THD (AR
KPEAE 2013)

4. ReRoots

EFIL 201345 A5 2014 4 12 A £ T, ReRoots DIFENZSIN L & 58153%
Tolzs HIRKBIFEB TIIART T4 7L LT, IREFHTIREVWSELE LT, &
EREBRTIIBME L LUEENCEDb 72, 512, ReRoots DIVETHD H A,
Ay TDY Sh, BEDR SMIA L EEa—%ITo12,

(1) 2

ReRoots I3 H H AKESR 2 HICRIE LT RETRNIETH 5, REO H S AT
FEHFIEX CEN TR Y . BRRBARIIINNHE O 2 2 =F & o & —| Tl L
oo T THESTEHALRFOFAL L HIC, BEFTEERT 7 4 72 im0 T,
Z LT D & THEH K TH D ENRX TR T V7 ¢ TIRENCSI LT, H
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WHEORE SITHBZZT, 26 h&E %) EEULENWS, ZLT, P4
hbElEbiTART T 4 7Y —2 /L& LT, ReRoots &% /& S 7=, BIFEIZ M
HEAN~E KK A2 2 EIRBRNORFAZFLIZ 60 4 I1FETEER L TWD
ReRoots O#fkIZ, 4 DDEFE . 4 DOF—AZ L 5TV ST TW5S, BB
X, BT, MBGH, TR, XEH TH Y . ReRoots WO HBIEEN 21T 9, F
—AE, EEF—L, VU RLF =L EETFT—L T —LThHDH, LE
F— A%, BEERBRAAESCT R R 2 AW LiEE LT\ 5, F7-. ReRoots 3T
TOMTEREY OFLLRS>TND, V—U XLF—AE, HEINEK L il
IZO0FEbY 2z TOFby7avos b 4L, HkOEHEOF K 2 RE
L72h LTCWb, b FEF—AF, HillkoaI =7 s 2HAETHZEEHEICL
TRy, HEAEFEZOERICHE R HELIToTWVD, REF—a3H%kT 5
K DFEn L] TREMOIRTEEZHLE LTV,

(2) P&

ReRoots (21X, LA FD X 9 ZpiGEh B S % Fio,

1. MFONE, BRI > THEEZT 5,
2. FHT-OIEHIHNL & gk 2 N, CTX D K 9 72 K4 a2 BHie 7,
3, MU DER & FE N> & | IR HlEk 2 1 2 W) o 7~ & % A5 e, (ReRoots 2013)

24 7DY S, 2014 F 12 HIATo7eA V' Z B2 —"T, [FHFEDO NI
V) ZEIZHONWT, BEZREROBRBLLULTFOXIIZFEST,
STHEE S D e AR TR R o TRRE T LW i, B4 5
DiEINHoo72 b, BiHE, o< FTCTCEE AR ST2L 9 70,
STV (), BEIADOKFLEEZ D> TVIOR—F Wy LvEH
Aorr o TV DERFIZL TV,

Y SADFENBIT, #KEEY [BFE) L LT, BEOKRBRAZEB L., FOXRFF
HBICHVIRB 9 & T XN Ez 5, £72. UHID ReRoots DERI72 BB 4
B=FEEOBRMEEESTE T bIRRD
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NI T A THRHIBIZADL > TWI DI, WERD XEZNRA->TL 20T 7%
DT, FUDIEEHLAERT VT 47 LTEIINWT, ZobLOERIZRERE R
INCAETHoTWS ZETREMBBREFESTETWVOHATTIFLE, 250V 1E
FERERAH LB 22, M) bHHLTH LTI NDE > TN IDIEH L &
BunEd,

*7-. ReRoots D7 M, MEHMNGER A~ L THkBZ L~ TH5
(ReRoots 2013), ZD a7 A ENI-RHEICOVWTH AL 201441 H
DOFFE CTLLTF DO X 5 IZRE LT,

BIHIEA VEE, RiELae s, BiE, EREN. REBloBL a3a=7
A DBETHD, LinL, HEERETEL 10 8% GERKORER) £H72
DIFINGTIR, TOTDHIKIB I L, LWV ) EENGEN TN D, FHARKIE
BMERREOMEN DV | BRSO IHEHFERD) 65 % ThH D . PRI SR
DB IR > TN D,

F7-. PEHLRZEDOZ 12, ReRoots 1E. FHEHKEEMIZ /2 > TWAMAEED T,
[ReRoots 7 7 — L] WO ARTIOMEMEDTZEWVS, ZHICELTH SAE, 4
PBRFIZIIARE 2B TR LN EFEL T,

(ZEMED T2 E S o2l BRICIIIR T T 4 TR ATLTE S T5 2
EWIHIEOIRIEEEDbNE, THEIRTZ T 4 TIET VX ER-T-50 78 <
L EEDATND, &) ZEEXMLTOEEL 7z, 2ERDLION, &
WO ZEICELTE, HUBITIRAS . 2o a7 Na5sFL720ThDH, [H
UAEIRZEMEZLAET AL, Fle~Te EREXETHIELETREZ ORI
MDDHIENTED, TOFRTEZEND, [FEIT)BILIEIAREENRS 7]
EN A Z AR ETIMATS] Lotz WKICET 232 & > 0TIc
7%, TOWRETHIRICRA < DE@bT L) K5I, BRICEN 4 F
no,
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ZZTWH EIR) BN T LR EMEL THWMER D L YI2T52 L, 1
Bl ) [ IAKSH 708 R, THIS 2 L) I3 O REE S DIiE bbb 2 &
T#H 5 (ReRoots 2013), ReRoots (2L 2 &, FEHE VDB GBI 2 1HD 1= 2013 F1311E
HEEEOMOBENCTH Y | 2014 FITEHEEIZHT- 5

7=1E L, EHIRODOE LERO D OTEIT 2011 £ LT L TiIThh T
B0, HIRBZ LOZODOIHED 2013 F02biaE o572, ReRoots DIRHERIZ L 5
&L BEIASERIIA UL L HREOTRE U, M ESRIIRAEE SR IR LR OTE
B & BBHAOEICITL2ZENTE S, THAFEY e Y =7 b IFEESED 1
DTHHN, MBI LIEOE bFR> TWH 72, [To& ) EfglXixTErn
W),

5. IERIGH)

(1) BZHEHET 5720

2011 4E 5 2014 40D 3 A & TIT» T E IBRIEE O HlsiE, H L S s E
EThHDH, BFICE > TEMIZIIKEOT LENHA LEZ, KERLOIITENE
BafE> TR DTN, WA LER’E-sTCLE-TZ, TOEEDIRRETIE, &
EMEED Z LN TE R, T D728 ReRoots 1ITEFEMNSRT VT 4 T HHE L,
INETe T VX BT TH o7, RT7UT 4 TIIHESEAGES TRT U7 4 TIRRIZ
ANDIETTEINTE DD, INFAENPLRBLZBI T NETEERABRSIML T
72, ReRoots (2L 5 &, 2014 £ 3 AR E CIZEIHEEHZSM LR T T 47
IFak= 275 9,293 AT D (ReRoots 2014b), L FDEL (I/hSpmear sV
— FDORATEoTz, Ui, T ZAOMAOmEM, AR S, FENEE THEAT
HR7TZ b ORAETEH MR ERNd -T2,

ZZTIE, 20134F6 A 25 HOHERFIZERT 5, ZoHIX, HLEHIEOTE
IZBWTIEEZITo T2, ZOFIT, HEICKX o TRERWELZ T T, EEORKLHE
DIHBFES TWDIRIETH T, BT T 4 TITEEOMICHE TSI LIZ8 AL
EANTOBIN 4 NiZo72, HATBMLIZAD S B, 2 NidkFEET, Bott
FHOMETA » FOESBRIZHE->TWD L LTz, ZORIBERZOREZFIHLT
NI TATIZBMUTEEE L TWe, U—F—13R T T 4 7T OBMEREY LT,
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ZOBREEEIT SOOI NOAEEEZIT > TWDLIGHIT, V-4 -l Bk
Xk LT L Tz,

W, KEE TH DL ZOROEADE TR THRT, RTUT 4TIV AT L
a—b—bEVa—REELANE, VAZIEIRYHOFIZE-THLH, BT
WE T B A>T, 1ZEAEDRT T 4 TIE0D AT ERXTWZDR,
Wrolz AbWe, ZOENT, ROKREOKRIZHEFLHa—b —%2FoTE T,
NI T AT DLANRBAIRIZE S T2 BIZER > T NiTE i o o L 9 2o 7,
LIE ST e ZAITRT T AT D2 ABES THREBLTWT, 205 5D 1 AN
[ZARIZH B TH LRV EEEL TV,

BEAKBORZIZ, A7 0T 4 T7TOHEOFR, HDWIIEERE TRFEL -T2,
BEZREAEXIHBIT, EOFTHRICR > TR A B WIUE, 42555 AL T
HAbW, LIEBLTHE  RTUTATDLIARTE® I VEI N EF- T,
0ARIFEDEXY I VDB TN AT =— VR EFHSTE -, ZORT T 4T
X TOOSA (FEADZE) BT, S2oZFVATE—RIZETSLY TENT
TeATEoT) EF ol WOKRBOKHZIX, NIRRT 7 4 7T RBIIHEKEE
LARLLT,

Q) BEWEE->THLL IO

BIRAEE L ERORKREEZD L THET 272912, ReRoots IEAREILR D7
DOIEHIT> TN D,

CEMRRAEISE 2 7 Vo5Es e (BIF T 5Fs &) 1E, 2012 4 11
H 10 BB o—/AIZBIE L7z, T 2% » &) O BAIE, DERXOERLORE
T L IEFE D)) % ReRoots A% v 7 HNFE(E L, N4 2 HUBCZRRTEENCAE ) 5 2 & 72
7= (ReRoots 2014¢c) ., ReRoots DFEIC I U7~ 5T O T E 7> & BT HIE 2
NR=REfEVT=DTh 5D, LL, 2014 FENDHZE D AR—ZAZHTZITHIER R E -
el T DF s &) [T TOEELRDZ, 2014 FEEIX, A X2 FOHUE O
70 ETCAREMNC L 21T o 72,

2014 4 8 H 30 HIZiE, EHXIC IEMRK ENT-TEHEBE T a v 7 <5
Fh el BB L, (K D2F &) OFR—L =ik, [THE L itz >7 <42
JiEE sl o a T hoje, HoTOBFROMT) 2o TH b WHIEEHTE A
BT, HRABFEEREBIRETaAI =T S VOB %2 BN
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ELEELTVWEET] LEBENTHS (ReRoots 2014d), HIBICEEDH A X v 71X

5% e &) ITHEHMOERICHT T, EREKORBMOEIHZM>THH 9720
WWEELTWT, K D% p &) ITHIBERFR LA 2522075 BRRH > TEFEL TV
BHEFE LT, TR D 14 BN D 16 FEE TOR], KX oL h22m oRfo2ze
THTEEL T, Z ZI1ELET ReRoots DR T T 4 TN AN - 250772 -
72

LIF, 2014 £ 11 A 22 HOHEFNZHOWTFLR T 5, 2D H, EEZ D 15 kI <
DFEp L] AT E, AF Y TN B NEEVIEN 1 NN, BENAZ v TD 1
Nz, FIRAETEFOABZOVONWTH D & [ 2N EEAEEED 10 H
IEATWDFROEDLI R TINE L] & X, 7277, REEE-S TRRT
ERBenzd, BRAEEZICHEDAOHBAIXELEEZNELZ Ve, £
DAL v 71X BRITEBNEEEDOFITHITEVWTT ) LFFEL TV,

Buhakiao s, A%y 7% E FbHET L) L5 TEEDORDITNT
ERio TNz, TOAZ v 71k, TOOX AL, 4 F CHEKCTHXEE TV
ATTIHE T DFEH &) ITHITAE-T-L, MK (FE) TO- Thohniz]
EE- T, BERIELIBOIATT L] EEiLTe, £72, KA LAV THAT S
RFlX, TZ2720 72 ReRoots DA L N—TEILZATTIFE, 720HW Lo X
2T, BOOERN OB EER LT,

Flo. BET7 v 7 OBFEROL AL, REBAXNEBWVWTH T, EZNRE
BEWCTHDLDOMNAY v 7 230D E G EAPDLRYEE LT o THENE
ATT ) EBZ2T-, G EAEIE, HAEZ B Y =7 FOFRAID ki Tn
TANTH S,

(3) BED ) LEIZM->THH I 72D

2014 2L, TW< o b EmM—HMOEE Y — Y X L) LT, EEERO
7T AREES T, ZHuE, TBWLWER 2B, BARICRIL, BFE LR
WM DEIASHEOICH DL a I 2 =T ¢ BHEFFCE DARIE~HT TEME
HANELLYEWITer =7 b THS (ReRoots 2014a), Z ZTlX, D H
BRMOEBEEZ 1T TBIETS THAET Y =7 b IZO0W TRl T %,

ZoFuY =7 ME, ReRoots Di—LR_R—Y LY —T7 Ly FTHMEITV,
A=V BRI INEETEoT, B« AEA - EEBIE - IE - FRD 5 DDA
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EAMEN, BE &AM 28BN TfTo 7,

ZoFuvs FOEIE. BERXETRT VT 4 TIEEE LTV EFEIC, B
EEDIREAEKEH L TN\ 2 EThD, 20144 11 HIZEZEMToTeA vV A Ea—
OHF T, BFEOBEMII ReRoots DAX v 7mb [HAE T2 =7 bEWIHRHE %
LTZWOTH AL THEDLZRWEAI D] EVnOBEDKHAZIT LG LT, =
DEF T ReRoots DA X 7RSI T D ANIEBAEEIZOWN TN HMTHEEL T
HLhWenwekEZ TRLIZEW,

Z TR, 2014 9 A 21 HIZAT O IZINHEDEHNZ O\ TFLIR T 5, ZDHS
MU7ZDIX 30 RIZEDHEM, 60fUTEDHEM, 4ms 2OFE L EZENT G &
WSt INFEAEOFEL 2 NEIFToFES 3 Nz MiZorz,
ReRoots DA% v 71X HBMMN 24, N 245 M LT, 102 mE5 L., fEH

kbfﬁihfwk%%®RéhﬁF%%%%#biOJkéof AL & 2RO
2o REAT TAEHIZEY S, DIOIBENEZATEHEHIATLE] LRELIED
Too &L THEEHKED Z LI2HOWT 2 FERNIHERAT S RO L 57272 Lk
L7z, £, S TEMHIR 2FEETEE W) ZEBEELT,

HIALARR DD L, BT T A T AT AH D ARE T OHAZICHE LT,
INEWVFEBITHEENE S RV, BB SRR SAD N v 7 IR > THE)
L7z, HAFIZEE TS E, £ R SAICEIIHBEZDFARSH 72, R SAIX
MR ThDOMOWRITE RET, TR 3RS bWV, AT E LT, 420 A<
HWZoThal, 458k 25470 EF LT, fzX iSRS\ T
X TRIEFED NS 343D 1 < BV TING | & BOEE RERNHEE LT,
(FEREH TS, KIR 4, 50 HS B (THMO D) e EbFo7z, TR
—DOFEIZ 70~100 KL< HNDNTNT, ZDOHIHD 70 X—k L MREZX D] &
A L7, T—FMoIX, AARBEWZZEHD00 LARWITE, A ETF )
EEETEG IAMN2, 3MRELSHIZRT W, REAUIT ITCHLRLEEZAZENL
WwWkorth LEol, £LT R SATMESCERIIN > TRERN L, [720n
W8 AT FE EDTHES) EMBILTE, MEMASTEDOOOE DR Y570
S0, FEf-> TRiA TV, HIZIZO L TRES I I ITHE/R LR, TR0 720

2 PRI SN T2 52 L,
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ANFE ST NINTHEHZETAT) 507,

ZLT, AF v T7D1 AN [LebhAhoThELLI | 5o E¥EZLA
iz, ZMEBIZHAZOED N HIEIE—FNZ /e > THAT, ERFEAY 29 Dk
FE RS T RHEAMEDIN HHIRE LTz,

MLTDE, FEEOELICAZ y 7D 1T ABKT, [EITTh EFENTTE
oo Bl BT K o T—2DRMHH TV DROAEDNE D LFE LTz, NI,
FRIOIFIZTIE 10 RIZ BT R VFERL, BOKFEL 20 KB EdH D L Bbiomb &
ST, EEDWEIIMpFZNRL L, HTES ZE>TWER I [ ZZOHAEF
DEFRITIR AT LW, RIAT TOEDIFN 1EEEXT,

ZhPH LIEBL 75 L, X IZRE OB O TFREAMIOFEZESTITo
oo TLTUNSWT =TV E RO THAARNIZEE TV,

LY DA Sy ZIXET A B AT HRBILTNDIETE TR, @RI
WM LT, BB T8RAMSTRDL L] LEDOFIZE o7, L LERICZEDED
T T, 2, 8, +++)] EATULEITHE o THF-T) EE->TELMIZEST
WD o T, FEFIT L AT 2 LTWER, s B0 e R s 1EE
W27z,

1N EREA D 2 L7=& & . ReRoots M HHE N T N0oTHRT, BIMED 1 A
2% TReRoots 226 R 7 v 7K=L EE-7-, RSAN, [Lodh, £AZLAFAD
by T LFEZNT, Z20bE, ZMEFELAZ Yy TRETRKNT v 7 OfAIC
RHREMEHE Vo7, MATEXEZL0EZ, BIELEZTFELD 1 AD EICES
TR EAE—MHEICEM LTz, HEBEITIT, MEAESET T SADOTENEH T
W R SADTREZ S > T eled, L G SARENE FinoTl, R S AL
(X EORERI W LIZATR) L LT, UNFR OV IZR> T EKicL
THoHxlz), [HEALBIIERD ORI -Tns (FRbH-> TRITWE) |
EbEoT, G EIAMTHERNOLEEL R SAC, 4BOTELTHHENEZD Z
EDRGFINoOTREMN-TZ] EEELT,

NJAZRD E, AZ vy TR 2 NTHEFEL T\, 2EPR-T D&, R
FUT AT AT AORD, LRTHEBREZE W TV oS FICie FI1EEx LT,
N7 7 DREMPOREOREZ 2 OFTHO HWVED, fEATHD E ZADMHITRNDG
LN TARA FIEh T T TR EBR T 2 K 9 Ic T o 72 b DiF T~ T,
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NA TG ZINT DD L, BRREBENTLEDRVWE IRy b T,
RNEDTR Y F T, R SAICLDE, ZENERD EEDG >N DfEREEM LT
WD LW, ZREBWTAZ v 70 1 A0, THXZR Y hofb v oz
STWEZATTN? ] EWHEMEZ Lz, REAIE, THIFZEESHEEZSL T T, &
DD EFENIED LI L TWe ) LEE LT, BIRAD/NEADHERZE ST 805,

A& MNTRDDEIZIZ 12K 30 0K HWNIR>TWT, ZOMICA X v 7 03l %
MELTW, E=—Any 2ol RWila 2 >&HbE T, OV IZRT%
WRTWe, $32 5HV | ZOFITITFAMMES> Thotz, o, BIZEV K
TEAZESNTWT AZ vy 701 NEZTOEDIEN & £t TOZ2HAFELZDOT,
BARARTATLSIEIN EFELTE, RENEL L, AFZ v TD 1 ANBNESL BB
T, FREER ZADLEZATESTEV M EE, EXRXFEF-TWHHZ L HEBEW
NS EAGOHRER CEST2bDE V) ZEE2HHALE, Z0obiicn It

L MDORE TR FEMOFICTEDLE T, FAHITIC WilZsEd) &
NZEN L7z, TNERTHELE TIInWkEEEEL L)) 5o,

FRLTHEOEDIEINE NI METIELNZBICE Y 2N ENENT, X
Z 7R R ST TERDTDITHHBICHE > TWRWATT k) :has s,
Mz TEARdoiTha, (hoken) 7L FHARD] E& 20, -7 LEREH
DEEBFEFEIZIZERDTOEZHM L TWND LN, RAFZ Y TBRT T 4T /N
UAMNDL, ERULTOOREEFFS TEXTRMFICHAE, XXy 7D 1 AR, R

ST TBROEW D E3 00 EHICE, R ST IO TEREARD ) L E
STBIZEDZRNER, T b %o, REACED L, Fided
OOFWPHIENFEHE D L LS BDH I ENAREIZR D L0 ), G AN b %
WATTR EHERNLE T, AZ v 7IEBMFBIZHHOE N ZZR TV,
BT TR b2 EEZ W, EEBOTFO 1 AR, TEobbBUL LY,
TH 1L TE DD D, FROTOOHBIHW] LEol, AF vy 7T Th<b
Mo ThHI] ERGLL TV,

IHIZ, A2 TNAFDOHOFIZ [BIZEVRBNLW? ) tmhnbL, For
X TBWVWLW EE-TIWE- IV EEST, 2 OLDIETFE2 TR HTIZL
BBG, FATH 32DOBIZEY 2B, BBLO G SAL ZARIZERD A
TI LB TEBVWEHETZRE, RSAIDVLTIE [BESADKDLINLIFD
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RERXRBROBVAL] EEoTIEBL ERoTz, ZLT, U, ARIALE S B
LEoThRoT,

ZTOhETHERSKEDS T ELTEHIEOWVDWIZTEOIED, E=—/L T R
DHRPRD LN 0T, AZ v 70D 1 NPEFEDORIZES T, [HEAN= P 0n
A TNDEDRSEE L2 EBWTER, EHEFROWZEEZ, EH LTE
S>T=D0#< &, TReRoots DIFNTT | L& X7z, MH4h) T FAE-TILFEL T
MOETSDOHERBNLNS LWTT R, 2T, Xy MIUFZIFENTHY £ L7
EE 2T

1ENT e THAEZ e Y =22 M) OFHBICHON T, REDOH SAFUTO LS
WZEE LT,

(HAEZTmY =7 ME) KLU E L, (PR ARMITEFREFANSEE LGN
ELRPDL, BEASZBALZIWAL D L, EREDOZ LIZONTIEX LD
EPoO TN SRS TNK 2TVNIDORA A=Y LT DIESTAT
T E, (T BEOEDIIRT T 4 Tl REE->TNDDIL, 1
B DT DIZRENFALDRESWNITRNATIZWN (REUIZZR>TLE 7)),

EHIZ, BFEND L, REOFENGR-T-EVnH, HEAZ [EoTWEEIT 50
ITH VBRI EENRRE,

(BENLORIGIZIE) BL AW b Lzl Loilv, ff&&banT
DU, [HE#ID ReRoots £iEH | &>, [ReRoots B> b E 7=
ATRDN] ETT I,

LR LT,

ReRoots 1%, 2014 FFEE) BEMRX OBEIZ AT T 15 2MEGHE ] &) BUR A 44
Wic, TI T, B mBl 2227 4 OFAE LK LD BEMNOBAEL
EHREDOHAAZATN LT ADIERSS VEZAME L THRA R T ey =7 NE1T9,
2014 FFEITITHE OYeE THERS & 72 2 /N FREDIETE-S < 0 Z A L Huls iR & 1
WL TENEITHoTZ, EHIC, KREEOEIFROIAI 2=T 4 ~SH LD, Hilk
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DL DFELAWIZFEET 572 EOTEIEZIT> TV D, T D DIFENCITE L EFE
OBIMID 72, & H SAEFEET, ZOBEIZoWT, H A TBFRIZAS DA
. BOOEFEL NI SIITBEZTWAHID, IO Z LIXHEVE X2 1D
72 Lk Tz,

— TR & AlE. 2014 4EFE 272> T ReRoots 1% [BFEDO NT=HIZELN72L< 7
otz EFELTz, BEIRKBEENK T L2 2 LIC X » TR - TLEV., HEE
WNEENT=D7Z L9,

BEHOBAIKE T L. Z2< ORFNEREZHR L7, ReRoots (L1721 Tl
BET. #Hil O 2 TOREBECm B EIZ OV T O IRRZIRE L, FTL LD
ELTWD, ZOPTIEARTH DHEFE L DZHMAW-> T LE- Tz, BHE, WH
DRI ST SNTWD EFERDTEAH 9,

6. BHVIZ

ReRoots 237> T & - ZPEE Tl KE TH L REDNGZIEE T L ITHI A
BRBLTWD, U VFREEED TIE, BRITE O RHOE IR 2 KEHT 5 HKIEE )
Eolee MT T 4T EDRALVITDR FIZELANEF- T 52 Lo,
Z®OH T, ReRoots I [ReRoots 7 7 — 4| TEIEEEZITV, BBHIICEZOKET
HRRIEEDES 2R AIA D & LT,

K DFEH &) IZBWT, BRIZEBEYMO TAES) LTINS, EWY)
BHERFITEEMD D Z L1320, i TOOSADER] L) r—uh
MoThHY, ZAZ vy 70O LEZDBEEY~OENL, BROFFEEZMS 2 LT
IR R E HOEDR RN LD Th D, EHIT, HHAEEEOLS TEHE
AT TNWDTeD RER L2 ORSEE BRI L TV, BEL < DFEn &
CTRIEMZIRTET D T DITHEE k%22 2 TV T, ReRoots DIFENN EFIC AL
HBZTWBZ Ennnsb,

FEERBRIZIBWT, BRIIEEO HEEE] L LTHALND, BREVRIEED
TH 2B BIEYOBIIZHOWTEELTZY$25 2 LT, 2IMEDPELT DR
TR BNz, 512, ReRoots W THNT-BHREZSMEILSDLEHIZ LT, A
M DBEEDM S ZFE L T\ e, ZD X 512, ReRoots 23k 4 72 X BEEh & ]

58



EH BUOZEOHIIR-SL

L, ZIIEFEZEZALZ LICL o THELE D BT Lol & F
B7RVMFIEIZ LT,

Al L72 & 912, ReRoots IZBEFE N FEIRE In-> THBLIZM D Z &2 HEIZ LT
Wb, BIRSERIGEE T THBRRBEAED) ZLicko T, BFEEOEHEHBF
EHN, BARKORBIRRFICMME AL R L, BIEMOBGE AR A @ L T
FREX DR ORE S 2515 LT D, 2, 1)l (2014) Bak~2 AR50
H) ICh=bLE 259, 61T 5 2MER ] OFTlX, EEFR-OMHAE
AT, BRERLAHIRAAAZ R EROZDIATEH L TUILWEEZ TS, o
OO ENE, ReRoots ITRFED TWHRIJERL] 2440 T2OOIEEZ L TX
TLEERD,

Lorl. BEN THAEZBY =27 b IZO0WT IRHENTWAEENT D],
[ReRoots [T D> TLE -7z ERE LTI, T DIEENIHNES & NI
BIFD 1456—3d] EWIHERKERVBZ LN TR, Fo, BEEICKLT
Ho READ THo L BELHANIRL-TZLYY EBRTWDE L )T, EEICxt
THEBICHENELTND Z ENSN5D,

EHlT, EHEEEABITLTOLEZLEDORHRNH> TLE-Z KD K&
REETHDLEEZL D, MED [ZOREEORLY LV 2@ U THT L OREE
E 0 BERZEASD LT 52 LI OEEEAZFN TV X 512 UM 20110 137)
IAEH LYKFE L ORI TIX, HERKRPBLEZRDOTH D,

51 F STHR

EN -

2012 [EHIRICEHIT 2 EEOEIR - EBOBUIR &R BARE— - [ H oL
F [MEHO BR—ANMOER - BAEEORA] pp.119-147, FAT: 2
Lkt S b s,

| i

2003 [H N EREPE SRR S O SR X — T AT b KIS A— L& T & X O F)
[T b8k 12003 4 4 H 25 H . <http:/meokd.kahoku.co.jp/article. 14>,
2014 4 12 A 25 HEf5
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2011a  [RHARES NG « B 5T%IRK—HBIINBEICHE K 4 F =) [
e J2011 4= 3 A 29 H . <http//neokd.kahoku.co.jp/article.6> L ¥ |
2014 4% 11 7 21 H S,

2011b  THRHARGRK—RFEEE, B L VRNE—EI0 - BRI 11%REK—3~5
LI E R VR [ AeE] 2011 4 4
H 2 H. <http://neokd.kahoku.co.jp/article. 18> ¥, 2014 4 11 A 21

H 45,

rh LBk

2007 [ARZ7 o7 4 7THEOMAE—HIHEZELE 506 0] =8 =EHRFHIR
/i:\o

G125

2014 THWREHBEEZXZAD53aAI2=2T 4TV AT LA—T FETIIHAD
NGO & EFOuME ) KAF « T « BRARRE TR [T 7Y B OWN
AR E—ER A & 3B pp.78-101, HUR: BRI,

EMOKER
2013 THHAKERIZ LD EEREROPS « =R —ENREE X
FE R ORI AERR O |

<http!//www.maff.go.jp/j/tokei/census/afc/2010/pdf/n_zentai_130417.pdf>
£V 2013 4F 12 H 4 HHEUfS,
/INEI AT
2011 (U RITERTHPD Y 27T 51 NE - BHFHEF - fSHE
it [ ZD 7 4=V FU—27 —F% L1gakD 357 5 ] pp. 121-138, it
#: SR EARKE,
ReRoots
2013  [ReRoots DfHJT] <http:/reroots.nomaki.jp/info.html>X% v, 2015 4F 1
H 5 A4S,
2014a  [ReRoots {5 vol.7]
2014b  [#4 73 <http!/reroots.blog.shinobi.jp/Entry/1821/>X ¥ | 2014 4 12
H 23 HHUS,
2014c  [HEMEIUSES 2 7 VD5 EH &)
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<http://rerumart.blog.shinobi.jp/>X ¥ . 20154 3 A 1 HHf%,
2014d EMX ENTZTERBE T a v <bFsH L)
<http://kurumart.blog.shinobi.jp/>X ¥ . 20154 3 A 1 HHf%,
BRI
2014 7@ RERT T 4 T 2T D O—EIH OB 1 2 —F IR
B N S S
e R HE B
2007  TEEXRRN\BEEMSE - L7 5aE 2—FK - AEOTAIE] =ik ik
FIRR S A AL TR,
ilEmsms AZRES
1994  [AEHSLRERIHR 1—H &) Bk = R ZREALG T,
2013 [Mla i sERE e —HulEE] =k =R AR EUA AT,
L DA E LT D5
1993 [523&EB—H50LoDllia] B ¥ 2 - 7HA L&,
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BEZB T AHIBEL A XY T 1
— BN - lIBR s TR LEFRFERFERZ R & LT

STH WY

1. IFL®HIZ

AR, T SV FER L L, K R T v IZFHR SN BOLEE A T
b2 (HEIM 2010t 65°67), TOFELH-TH, HAFHIZIZZ OFH TR LR
FERFIE L, ANREED TWD, FHERMERLED S Ho—27Z,

X, B 538D PR #Bx & L TR DIMICIEENT 5 2 & C, BB BFIC L
DEILRHBEEGZTNWDLDIEA I, T LTENUIHEL D ED K5 ZeVERRIZ K
HDRDIEAS D D AT, ZHEHASNICT 72010, FRERRERO MliE )
ETa—Hn - RACH VT 4] ICHEET D, 2T, GhERRtfxe 7 7 >, Hilk
FREOBMRMELZFEIT 52 L1 1 & MG OBUDEIE A KT T HHRITON

Difam & DTN,

2. A& OBLLHIR

(1) B OB E B 5 < A ORI

20134 H1H2H 6 H30 HET, i« BT AT 4 F—Ta rFyr~—
Y ANMTbNL, ZOBRE, BEFEOBLEIRICES R0 2N+ 5 & &bz,
B e BUOCEIRZ I L, BULROZ A2 — @8 L, BlrEoREFHB L
ireBtoEE (U B—F—(h) 25835 2 & Th D B THBULAS R 2013),

F ¥ o= OWFITIE, HAARRERIC L 2B8DEFO%E DA, AT
£ o ENBOCTI S Of/ N EBHB A OBk £ e OB Z BY & EFE DR
W5 (MEHEIEASRR 2018), HrT. 2014 4EFEITHE R 7= ARt o 4 IR BR

VIR RHA &R, B S0 ARk, BULEEEFNHM TEET 2 KUBDEx v
Y=,
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BZE. 2015 4RI P & 7o AL E TR OB B EBRBH ZE I K » T # I a 13—
WML D ENTHREINTND, TARTT, S OITEE B OREEAIR R

FCERBEOEMHIZE D T Z EN BT OB FEOHE A KI5 Th 5 (il
BB 2013),

(2) AT OE Y LA

i M0 L CIaEicfil A 228 L 2 B0 (L& ek 2013:
12) ZMRDO—2L LTW5D, FlxIX, iIeBta Xy a VHaiEE T 51l
BHHREBULENTTC HP [ A2V B R 8 77 213 Lo & D8k -
PRI IR B2 E23 272 % (e e e sk 20130 12), fllic s, 17 HIfE
WHTRT 28R T T 4T xy NT—7  BOEYT 4 "2AFE (5—5251M6)
W2, LT, BN - ilisd s The LEMIPHERME S ZofRICEED |l
BB TR 2013 12) MBI Y 7 —I2B W TH A ROKE 2B LY
A R hTOBE PR CTIIHUE OIS RFTEZRE L2 7260 [BH TR LY
TEEIAS, KO RERBAROMEICHFEL TN ZEThAH, £in, PhE
RIFFOR L TR Lofic, #IRERSIROB L TR LLRAATWD, IhH -7
WT AT 43— arFyr—ri 110 HAOBS T LAER] <k, 8k
Bt . R, FEMAEN BTty Y] 2L, RNOBD M7
ETEH TR LOEBYMAEZ LTV (IiETBEA R 2013: 25), #lxiE, Ml
B HTHTRURK &, MEhNorEdE, B2, FEOAL TSI, Hu
O BEEANDIENBIEANACFEIRD 72 EOIFEN A HEE L, B & OFER 72
Rz 5Z LT AIE  BWOAL A=V T v 72K o7 (lETH 2013), iz
2D TBH TR LK DRk Si, FIICHIBERSINA OB S T LA T
T-DOTh D,

Fio, AL, He B EERORBICHERLZENTND, ARE LTIE
BERIERRERT 400 4F 22 7= 2 & 2% [fhER) S50 ek s Tido & -
TR I ExZFF TS, 201844 AND 6 Ao Tid, FHER ARk (XA
HRE KEOMARES], [XEEELZKOINZAY T —] ZRMEL, & 7122
LT, e THbR DEKR LW DA [JHEEK] &L TPR LTWS (liET
B HERR 20138 26-28),

WOBNHERS £72, MIBTHNER L TOAEH LWBRERTH S, IIBICITK
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MUK L O LBEAR Y bR Dlened, ZORRIG BN EEZHED DL LN TE
X BRABBPENTWDLDIE, [GHERRET A M A X2 b, [FD#E T A ST
— REBENITH D B TBEASR 2013: 29), FERRFRT A M A~ b
b HAAKOHET A R T —IZBNTH, FERFEROBERNE ENTWD (Il
BB AR 20131 29),

S BB, AL T e R OERT & v 5 Frfa 157 L R S BUL O FE,
HEBIE S SRR S OB L N D K9 R a2 — VT AEDEOHEE, KA
b & OEEER STV ATV D (A mBLE AR 2013: 30-32), V' 7 —IZid
ERIFENTA FE2B05b0 %< b5 (e TBLARTR 20138 30-32),

WHAAREX O DOEIR, EHZ BT FERE L TBDRIIRE REE 2 - T
%o Ml R 2 & XA A TCER T AEDE ORESS, BUERIC T/ THIZW] &
Botd, VE—%—Z2MRT 570080 T L2 RUNTT L0 MHAR, iid -
EWOBICOREEE 2D, £ LT, METOBDEHLKE O LR BRI FHER R
DIEED D> TWVD Z b, SHERMFKIIMIE OBLLIC W THE & 248
STNEaALyTUYD—DOTHDHEZTZDHESAD,

3. Mstk & Ta—h« RAZ U T 1|

(1) et

WIIC X D & —EOFH TMEBLOR 2D N4 2y T2 DGFT Ok~ 7R, Bl
Wi 37205 GHOBE] 25752 LIckoT, TGN TH LER
ST Hid (i 2010:148), ZZTO [HFroHE] L%, IIETEXIEEFEL
RO X D78, O EFEOT 2 AREROZ L THD, LirL, Fhi
Iz CHEE, a2 THFoBLE] X, AFTEMEN &Y, 7T=A %y
T E— BUUET — Al > TN DHTHMMFT v 77 ¥ —FTHLREEN, TNOD
BCOBRERBERBEHR L 2> TWVDH ETEL TS (I 2010:148), FHIL. O
a6, WHEShTWD Mieogit (7)) OBLE] 2 MGt LERT D,
FEERPRIT Ml 0BT (£/7) OBLE] IZEENL EBX, O ERT D Ml
B ICOVTIw L TWNL,
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2 FREZ VT & TBHTRLY
(6 T2RT ) WO FEIEL, —AIC TEFF] SV BIRTHWSLN D, AT,
BBICED L, TRLUIE. TAL TESR], T2/, HEE] © 4 SOWIEITT T
ERONDENS, BN THEOBMEOLTRLAE, LOZbo7 b fIZL>TH
b ENDEELLOR R E W72, TA] ICH -2 TRISNDEDTHY, ZD X
IRHETHRUILNVFALZ YT ¢ ThsD (B 1991: 56-57), I HIZ, RAEHX VT
ATONT, RREE, TEET 20, — 2T 2MB3LEYD LBV E W72, fH
FIZx U ORTAHFEMREE CTH Y | 2 L TR SN D5 ABIRORD Y HU
Thod] LTS (K 1990:16), £7o, RAEZ VT ¢ - TATAIZONT
X, THZ OMIE Y ITHE 2 & AN T, PR OISR Z R~ T4 TH
5ELTWD (KM 1990: 16), ZDXIITHRAEZ VT 4 1d—HHye b DT
<, BIXELEOMEBMERD LIZEKY St>b O THY, AT, b TR, &
g IR LD WS HABHRZELS Z s bR b TS (1L E 2012t 128),
PLEDRATHIE NG, AR TIIHAAEZ U T %2 [H T3l & BE & ORI
A AR O N TR SNDBEEOL) EEHEST D, £ LT, FEREFKRD
BbTRLY IZIE, — & TR OBWRIIIA T, Dol s kA2l
T4 OMHEENEGEND & L TRIMEE TRET 5,
Q) m—H - FAELEY T 4
BN TRTBEOFTHRIZ, BULLEL S VITEBNT Ie—HL - RAE
% U 7« (local hospitality) | &£\ HEEDRHWL LA LG H 5 (HiA 2004: 105),
ZiuE, HREA OB TR LEEKT S (1112012:126), AR L7ZL 22, &
2EHUT 4L TA (B R ICEoTEIASNDIBTRLTHLDITH L, v—7D
e RAEZ YT 212l Tk b 2T CiEed, kicp+ds £ (2 h)
LD TRLLEEND Z LT D, Fl AT T LRI A H TIID TH D &
N—=F (&) TE IzofTclnzgt), Y7~ (=) TE 2o
POLMESE], b a—~<r (B ) TE IZOHIROBEEAREFT 5] DR
HbTRLAEZLND (11112012:126), 7o, HOBEAEZERBLT 50T - 5
e S M (REE) - 77 R MERENREITY 7N (2 ) ZEEND (L
1 2012:126), BAEREICIZIANTUA D [T ), o TXAy—L ) 5o (B
ZLRT) REDFEEZ W THILO A BBOLRITISHT 2 & BRI —7
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Ve IRAEZ VT 4 H K LD R ETH D,

AIFFETR =TV - RAEZ VT 4 20 LT 512H20, E&T, PRk
OIEENTZ 1T Tl e < MIEMEZHF TV LELOFEERICBIERE LTS, #D
OIEMEE, Z22hbRIAINDIE—TN - FAEX VT 0B, BOLRICKHLTE
DHPHTED L HITE L SN TNDDONEFEL R LTZV,

4. PrEEpCRrRx

(1) Aoy 5 & B

[ - B F b The LERBHERIR) (X BT & Eiilia PR 3572912,
AR OB b TR LI 22 2B 12IE iDL ASIRERIC K - TRE S 4, 2010 4
TH1H, 84DA =TSN, EETEHEORDEMNAINFED—ERT
H% (METHEYETRRE 2013), ZO%KIT, FEZ LI A L N—DRZRBMDBTT
OIvTWo, EENT 4 —/V RU—7 ZhisdT- 2013 L, (FEEUR., FERkE,
ARE/NFER, SREERTC, A BES. AR, & - 22, SR - i 508, 2
B LR, B - B, <O— - BO 114 TH 7oA, 2014 FEIL, (K
= TEEEAR . PhEBCR THILA) . FHERRE, AR/ HEEM, AR R, Bl
R REEE, <O— M, RBE - R, BE - B 10 ARk E o T, EEDOT
A=V FU =213 2013 FFED 5 2014 FLITHE > TW D72, AfaTlE 2013 1
& 2014 FFPED A L N—RERLDFEFI R L TV D,

AUN—=DRZRIZONWTHFTET L A4 30 C SAicEdE, ZRETIHEAHLT
STEMAINOES (BTEMAINFE, 52 S LEMBARIESFER L) 1L,
JEMICHIBRROEE R 5 L0 ) OB KAHE T, £O L TARANDOBEETZL AL, &
TEADFEER L CE B LIR L THF Yy AT 4 7 LT0AH LD Th D, FiiC 2014
FED A SR, [y R ) 12— X vy AT 4 v T EEZTND

2 R4 R % PR 7272912 2009 K5 S 4 BOBDE PRIEK, 2EOR
FFRDOSEBRT L Ebi, A ERB S TR LEFBRORIIC LV | 2EAH TR Z 2
B LT PREBRDRBISND Z &Il Te,

SIETTT U == =27 DA, OHERRROEREOFEZM L L T
éo

¢ FIASMEABDER
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Tl BIGEROBZ Z M EE TN Z LR/ TH D, Z 2 TOARKDO—F
DOHEZEL ThhoT &) Thd, 4F TREBKIIOHZEOZEM TR ST\
N, REICA Y —TeHEEGR. FR/NERS, ol CIEOhERTE, XA F RSN
DF ¥ A M RELTHAEOEWEFZ ANTEF Yy AT 7 LTUELVNE NS

HENHST=DE, DED [FHHA LR TN AIBIELVENS Z L TH D,
IIEERKXOBR T, EHEMAITROICRE L2, i v A M CHEHL L, ik
INZA N RZEEL TRERZE L THAEZHECL, BURZ ARGl Lz &
WO, ZOZMERNT, SFEEORERFFEEZT A DA 9,

I, FHERMEOIFEINC OV T TH D, FRIEEIL, e Tolk s TRl
SRR OWTE, "AY T —RLELHEY T 0, 6 - EAH, B
TITONDA N h~DOHEETH D, FFICBDE PR ICERAZEVWZY T —TOlE
L. (PR S AIE T, RITat, SASHNEE L CER LTS LOTH
D, MR THEREOBDE PR ZHE L T D Z L3 g0 b,

Q) BT TBHLTARLY

FrERRFRRIE, M BIRELIC W TBOL I T 2B RN SRS IRE R & & 1X
EFEHIT> TS, 2O LI, FhERESARNCHT b TRL) $252¢&
Z THE LR, @FIIE S0 5 Ho 2, 3 ABNHIT 5, HFHER FEEEO AN
FHEIZ TREDPT) LI DT R S 0 | FERNRITE Z 2R e LT, i
IERE O TBULEIT ST D AESHEICITm A £ < OBLDLE N T %,
BOLEIL, 10 ¥ 30 73725 16 DR Il Ik O #EREFTT~7< & frER
FHRD TR TR L) 2%T52ENTELHZ EIZR>T0D (liETT 2013e),

ZIZT, —o0HEFELT, 2018311 A28 HO IB8HTRL) IZOW TRk L
L9, TOHD 13 B 6T HFEELREO —A THERFROHEK S TE SN TN
Too BLHEWVD 2 & TBULEORITIEFITL < | MIBEHIHITRWITHRD > T,

BO 12 FHRE | $IEREORNIC 256 NIZEDANTEN Y B oT-, EOTIIERa
R, BIZEE - [LRBWT, JEOSMTIT, REMIT, BB - 22, <o— -« BHhn
oo BRIIFEN L GHREZR> TV e, $TFIL, REENEEERD & 2Bk
FVo [FAELL] Thole, TALELL) IHMIGOL4ERTHLL, [H] ©

5 BT TODERLEAORIr. HEMA~DZZBFBER L,
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FRZ > ¥ v Z—2 T L. APBICEE ., REOFEPRND 2D, GHERFKIE
BEEZRD EXIIIZOFEZNT S, L6 LT, EENOITEWIGHTICEE)
LIEROFENEZ 2Tz, TBEREEIZH 9D LT MR TRAET L] LE-oT0D
Lo otz, BAEND THRIIIZZ 0O LW EMBAH-T-boLEb
N5, HROELREZ LoD, 4 AORFFHEA /3 —1F 12 FF 30 5 EHIZIE DRI H W
< 7role, RIFFENE-THBIE, BAZ LA, IEORINBITHES VWV
{7poTLE-T,

13HEC2 D L, HEILIAROBLELLE T [BH TR L) BAE o7, BRI
W, THIOTKRIEAN? ] EVIBEEOMWIZRI LT, 72 SAD AR FEZZETTZ, &
DD KB RIZ V] EEZ DL BURBBKTZ SO NIZiaiT TRO K&

RN T 2D TH o7z, BRTIMIELILCH 2HATT, #12 TVA LR,
HWMTo THTL A, feW T BERP IR T 2B OKEFF b aiEo7, 1 A
TiX (lieoiz) B bR oT, HEANT, RAWZNSE Z X2 TEZ
ERDOUR| EWVWIBIEOSEL, BIRIZAABRERNZE T\, TR, Hito
ZEHLRYL BEDOZEEMoTHEH-T, HILWI EERALT, HXIZ/R-oT
IELVWO LR LEELT., £0%, RIFKIT 2 SO L7z, £ LT, [k
DEH TR UL, #H, BROF, BOERN L) EHUBURDH LG T, Kl
T NEeZATBOETREFITB L2002 ERVRLTDHE, e SADANNFEZT
T2o ZHUTH LT TCIBOEERZBEN L2V L 5o T, HIEHSC, APEOHF
BRI LTz, o=z hsOFBb L, 12 ADIIEBHELATIELNE F &
Dz, HEIZ, b LLDOEEGEEERR->TH LNE, IXL2fleHEC LT
LW, BTHEBNCHIRDE] LFV, RFFRKITLA TR—X% L o7, BEIREO
RS0 D & BEDS TH R, PRITIIZERER SV — B 70 PRI TR T
2, BHSL— R TE~—H &2 DT, BT &, RFEROBHDO R Y 2 —

6 B OEHEFEY & HFEBY OF YIRS GOﬁE%@LMD%WUHffﬁ
TT AN F%— a3 A0 b, 1986 FENHEE D . BIETITA Y EARESCHEARIC
ANIF—2a UBNIRNY . kA RAHEA X M biThbnb Ko7, #EH X 280
TNUEDNHER S DMEDOEDEMFEE L CRENZRMAEEZEDIZE->TWND,
TZOERT THRIEERI LT oA — T IVA ] OER/ L — R Thiv, s
HRE L 72,
8 HALRKI—NT oA —7 A (4 OHFFRETOEFR,
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NWEFRF LT, BEEN [(v—FEWHDIF) bLOZEn?) 595 &, oORRF
Br A L NSRBI R D D RN Z 5 TV,

0%, RIS ORERMNFK T b, IBEHFHET 5372 &b
70 NiZFEDAP A TW (BR41), B3 NOEFEEI V=7 (L1 AN Bk
2N) 1E BoTHH-RFEEHEZRT Hobon ! | LiF Lo, Mifhind
Bololb EXRTREDM o1z, ZHIHIEBDED A A AN 2R EFWRBBAL
bEoT,

BE 41 : @l EERy 23 0 DI28 2 ED A&

PLES 2018 4F 11 A 28 HOAUBEHEETO TBL TRl Ok Thd, Zhz
T AlEEE =L - RAEX VT 4 HFERERNKRO [BH TRl &
SHETEZTWL, ETHERTHIDOIL, B ThL) TO, FHZEECRIIE) 2%
R T 2BEORS THDH, ZIhbuArBiLd ok, BRI Midtltnx
EHHEBCR) LW IR D Z LT, . PHERRER R AR 2 LB
RO H N E B ol iF ERTEN T, ZHUTIEBBHD A A A R 1272
EWVWIFEEND, HOBRFHERNKICE S Z LT a8t Lz Lol REAY
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BTWDLZEennhbd, ZOHREFNOH LRI T, FrERFHIIIMEMEZ A
TWTC, ZHUIBEEOHRKIZAZ L CWD, £, BOTELOEES it Lk
CLTIELYY] EWIHIBEROFEENHIT, FERFEKES S, BOLOMEMHELRD
TWDZ D5,

Fio, 2048 A6 H OK) © IB8HTAL)] Tit, BHEMRENESZRIE -
T, HORUSIREOEKRY 21D T, [EEORNT, NADKEE THZ TL
Nl eRdbolc, ZHUEL, BIBLIZE Y RFBAEZ YT RbSND TBH TR
LI ThoD, MBI EL., MIEMEEHZ 2OHZERFRICZ D0 X 5 7 Tib Tl L
EINDHZLIZE-oT, AxiFe—/ - RAEHX VT 4 ZE L 5D TIX2 00,
DFED ., BULKIT, MEMEEHOHERMRE TELZIRSTZVELLED LR S
L. EDRINTA U N=DK[EBWNRH L AT SIS 2 & T, o6 R
— AN RAEZ VT A ZE LTS TNHDTH S,

(3) GrE RN R Y 7 —

HERFFR AR T — L3, B ERDOBEL 2B LT Z L3RR YT
—Th V., FHERFED A =T 2B — AR S 98 —fEICEE L7
Lo, ¥H, RFEROHENRENT 500, EHELN/NDEZIZR->TL 500
7R ENE, FERRIZY T BN A E T bR, BRIIRIE 1 2 A 1ET,
ZAN% 1% 6,000 7205 7,000 M, EEIL 40 AR TH D, T<ICTHTHSTL
FNFEEANGRH D, FHTET LA C SAILED E, XAV T —Da—AF, &
ARHNZIX TOHEEe B ) 0% RIE X -8 21072 5 L) IR FHET 5 b
DD, VT —DOTFRAEED TREOEERIIFZERFHEA L R—ThHb LI, B
FOFRETr— e LTHWTWD S, TREREIZEVIATZ EHH DM,
S SR OLER & LTIE A - Bma o & L7z mdbos Lk ) &2 /8r L

o BEFn 58 4F (1983) 4 HITEIRA BB N AKASHNRSL S NT-D B, ik 18 4F
(2006) 43 AICEHR ST ST, HIRD AR YT =08 2T ke (1R 30 2y ~2 B o
VT —a— A &SN TRISAER), ENGEARITREZIR0H-> T, FZERRFR AR Y
—ITEEIZOSENREO Lo TS,
o AR E LT, AR « FUFET, 1SR RS & RIgTT « BK, KUAET - =
FlT, SESRET « —FAT « BUNTHO 6 i 4 BT 5 722 Ay RS 2k 2 Coids LB %
T D b0, S%IIHSEMAONT A2 EHHA L, LV OHBEO B R, iR d
ENP LV, BOEEERE LColkhm b, EEBR ML, BN S OBDLIRE DX
AR ONEEEEE R BT & & b, bR oBERICE T Z L2 BN ET 5,
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TVELEVEEZTVDE T,

BE 4-2: ALUAR—FEVOYT—OLEY (BE)
(2014 210 AV 7 —XV)
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FEFIL, 2013412 A 14 B (L) Bz TRiEOMIEHT & D ~—T =
> Ml 2014 45 1 H 18 H () @ UHrEBRE | s lidfst & R iE D4 BET |
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