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Naoko NISHIMURA

The mantra g(h)osad asi in the Yajurveda

o. The first chapter of the Yajurveda-Sarmhitas (YSY) consists of the
mantra collections for 757, the fundamental form of which is practically to
be understood as the new and full moon sacrifice (Dar$apiirnamasa). Every
Sarhhita except the VS has the section «Grazing» as its opening, followed by
«Cutting barbis», and then «Milking and making dadhi».2 These are the ritual
procedures of the so called Upavasatha day proceeding the day of chief offer-
ings. Early in the morning, the sacrificer and the priests send the sacrificer’s
cattle off to the pasture? with the mantras for «Grazing», and proceed to cut-
ting barhis. Prior to going to the cutting place, the Adhvaryu priest address-
es the mantra <g(h)osad asi> to the Garhapatya (G) fire. Then a horse’s rib
(asvaparsii-#) used as a sickle is heated on the G fire in order to purify it.

1 We know five existent branches of the Yajurveda [YV] school: Maitrayaniya, Katha,
Kapisthalakatha, Taittirlya, and Vajasaneyin schools. These schools have their own
Sarhhita as their main text. They are divided into two groups: Maitrayani [MS],
Kathaka- [KS], Kapisthalakatha- [KapS], and Taittiriya-Sarnhita [TS] belong to the
“Black”-Yajurveda school. In this group the Sarhhiti consists of both mantra (vajus)
and brahmana sections. The other one is the “White”-Yajurveda, i.e. the Vajasaneyins,
consisting of the Madhyandina and the Kanva sub-school. The Vijasaneyi-Samhita
[VS] has only the mantra sections, and their brihmanas are compiled into the
Satapatha-Brihmana. The Taittiriya school of the “Black”-YV has also a text entitled
Brahmana, i.e. Taittiriya-Brihmana [TB], which is composed of both the mantra and
brahmana sections just as in the TS.

2 The VS does not include the section «Cutting barhis», so that «Milking and making
dadhi» follows directly after «Grazing». - 4.

3 There was probably not an exclusive place for the pasture, but the grazing land seems
to have been aranya-, the place where no one has his own claim. aranya- as a pasture
field is discussed in my thesis, Grazing cows and mowing the sacrificial grass (Tohoku
University Press, Sendai, 2006, in Japanese) II 3-1.: about the mantra <vaydvas stha>
and <upaydvas stha> aaO 122f.

4 This horse’s rib is identified with dbisdna- (a difficult word, originally ‘the act or place
of the festival’?, cf. lat. fanum < *d’h s-no- ‘temple’, féstus < *d'eh s-to- ‘festive’, cf.
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<g(h)osad asi> is the first mantra of the section «Cutting barbis». We
find this mantra only in the texts belonging to the Black-Yajurveda schools
having this section. Among them there are important differences: MS and
KS have gosdd, TS and Kap$ (based on the single manuscript) ghosdd. The
mantra in the TS, furthermore, begins with the word yajidsya. (- 1-1.)

Both gosdd and ghosdd are attested only in this context throughout the
Vedic literature, an instance anywhere else only refers to this. Their word
formation, meaning, and relationship have not been made clear despite dis-
cussions by KerrH, DuMONT, BURROW, etc. (see below 3-1.). The present
article aims to confirm the original word-form and meaning in light of the
elucidation of the implication and role this mantra has in the ritual. I would
like to refer also to some of the aspects surrounding the thinking and every-
day life in ancient India as a background to understanding this mantra.

1. Interpretation in the brahmanas and Srautasiitras

1-1.  The following table shows the beginning stage of «Cutting barbis».
The mantra in question is situated in the first place except in the KS. The
word form gosdd in the MS and KS is supported by the siitra Panini V

MavrHOFER Indogermanische Grammatik I-2, 1986, 127) in a brahmana of the lat-
er part of «Cutting barbis», glossing a mantra: <préydm agad dbisdna barbir dcha |
mdnund krtd svadbdya vitasta> (MS11,2:1,6 ~ KS 1 2:1,7-8 ~ TS 11,2,1) “This dhisdna
has come forth towards the sacrificial grass, made by Manu, fashioned by svadbd
(the decision for oneself)’. All the brahmanas belonging to the Black-YV explain this
dbisdna- as vidyd- ‘intelligence, skill’. TB III 2,2,2P connects the rib with the daughter
of Manu, which reminds us of the legend about the origin of the woman from the
man’s rib (or, the birth from the rib, resp. the side): <mdnuna kytd svadhdya vitast >
-éty aba. | manavi bi pdrsub svadhakytd ‘He says: <(the dhisdnd) made by Manu, fash-
ioned by svadba>. For the rib is the daughter of Manu, made by svadha’. The connec-
tion between the rib and the daughter of Manu appears in RV X 86,23 (the last stanza
of the Vrsakapi hymn) and GELDNER refers to the very place of the TB in his foot-
note: pdrsur ha ndma manavi' | sakdin sasiiva vimsatim ‘the daughter of Manu, Paréu by
name, has borne twenty [sons] at once’.
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2,26, which teaches us that the word was used for designating the group
of yajuss for cutting barhig.

The first yajus in the KS <devdsya tva savitdh...> is recited at various
stages of almost all the rituals. For the present case also, it is included in
every brahmana (i.e. the prose portion) except in the KapS, and placed in
the beginning of the SrSii’s. So we may duly judge that it was added to
the mantra section of the KS at some later stage, for, in the brahmanas or
$rSii’s, we often encounter a mantra which the Sarhhita does not have in
the corresponding mantra section.

MS11,2:1,5™ KST12:1,6—7™ KapS I2:3,7" TST11,2,1™

gosdd ast. devdsya tva savitiih ~ ghosad asi. yajiidsya ghogdd asi.

You are gosad prasavé ’Svinor You are ghosad You are ghosad (-

(= 2.). babiibhyam piisno (> 3.). 3.) of the sacrifice.
hdstabhyam ddade.

prdtyustar raksab.  Under God Savity’s  nistaptam raksab. prdtyustarn rdksab.
prdtyustdratib. encouragement (au-  The destructive po-  prdtyusta dratayab.
The destructive thorizing approval), ~wer is burnt down. ~ The destructive

power is burnt out.
The malice is burnt
out.

I take you in my
hand with both arms
of two Aévins, with

power is burnt out.
Malicious intents
are burnt out.

both hands of Pusan.

gosdd asi®.
(the following man-
tras are the same as

MS)

5 gosadadibhyo vun ‘after (the words) gosad- etc., vun (-aka- Suffix with the accent on the
first syllable) [appears]’. Kasika shows some examples: gosadako ’dhyayab [ nuvakah,
isetvakah, matarisvakah. A series of words in Ganapatha 80 (gosadadayab) seems to
aim to title the chapter or section of the yajus collection. About the familiarity of the
MS and KS to Panini, cf. THIEME Panini and the Veda (1935) 63—71, Tsujt Genzon-
Yajurveda-Bunken (Existent Yajurveda Literature), 1970, g2f. (lit.), “Indo bunpdgaku
gaikan” (Survey of Indian traditional grammar) §1 (Veda gaku ronsha [Collected Ar-
ticles for Vedic Studies], 1977, 428f. and n.22 [lit.]). According to OERTEL Kl1.Schr.
(1994) 595, also Devardja’s commentary on the Nighantu quotes gosad.

6 According to fn. 2 in the Kap$ ed., one of the rcaka-manuscripts of the KS (possessed
by A. STEIN) has ghosad.
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1-2.  Each of the brahmanas interprets in the same way that the recita-
tion of the mantra brings wealth to the sacrificer:

MS 1V 1,2:2,15P: <gosdd as;>-1ti. rayiin ydjamane dadbati.

<You are gosad> [he addresses]. He places the wealth in the sacrificer (by means
of this recitation).

KS XXXI 1:1,3—4P: <gosad as;>-1ti. rayim eva yajamdne dadhdti.

<You are gosad> [he addresses]. He places [by this] just the wealth in the sacrificer.
KapS XLVII 1:333,2—3P: <ghosad as;>-ti ...

<You are ghosad> [he addresses] ...

TB 11l 2,2,2P: <yajfidsya ghosdd as >-ity aba. | ydjamdna evd rayim dadhbati. |

<You are ghosad of the sacrifice> he addresses. He places [by this] the wealth just
in the sacrificer.

1-3.  According to the description of the SrSi’s (: Manava- and
Varaha-SrSa belonging to the MS, Baudhayana-, Vadhila-, Bharadvaja-,
Apastamba-, Hiranyakesi-, and Vaikhanasa-SrSi belonging to the TS), the
mantra <g(h)osdd asi> is recited during a series of procedures done for the
horse’s rib or a sickle beside the G fire. The mantra is thereby addressed
to the G fire, so that the object which is characterized by g(h)osdd is to be
understood as the G fire itself:

ManSrSi I 1,1,24: <gosad as;>-1ti garhapatyam upatisthate.

[Addressing] <You are gosad>, he worships the G fire (literally: stands by the fire
with honour).

VarSrSa I 2,1,13: <gosad as>-iti garbapatyam preksate.

[Addressing] <You are gosad>, he looks to the G fire.

BharSrSi I 3,5: savitrendsvaparSum  anadutparSum  asidam  vadaya
garhapatyam abbimantrayate <yajiasya ghosad as;>-iti.

Having taken a horse’s rib, a cart-ox’s rib, or a sickle [in his hand] with the mantra
relating to Savity, he addresses to the G fire: <You are ghosad of the sacrifice>.
ApStSa13,3: <yajiiasya ghosad as >-1ti garbapatyam abbimantrya ...

Having addressed the mantra <You are ghosad of the sacrifice> to the G fire ...

HirSrSa I 2:80,19: <yajiiasya ghosad as>-1ti garbapatyam upatisthate.
[Addressing] <You are ghosad of the sacrifice>, he worships the G fire.
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VaikhSrSa 111 3:34,9—11: <yajfiasya ghosad as>-ity abbimantrayate garhapatyam
vopatisthate.

He addresses the mantra <You are ghosad of the sacrifice> to [the G fire], or he
worships the G fire.

Though the BaudhSrSi, the earliest text of the SrSii’s, does not show
clearly what the mantra is addressed to, its description can be interpreted
as suggestive of the G fire:

BaudhSrSa 1 2:2,5—7: atha jaghanena garbapatyam tisthann asidam vasvaparsum
vadatte <devasya tva savitub prasave ’Svinor babubbyam pisno bastabhyam ddada
(not included in the corresponding TS mantra section; but in TB III 2,2,1P)>
iti. adayabbimantrayate <yajiiasya ghosad as>-iti. garhapatye pratitapati
<pratyustam raksab pratyustd ardtayo> iti trib.

Then, standing behind (in the west of) the G fire, he (the Adhvaryu) takes a sickle
or a horse’s rib [in his hand, addressing] <Under God Savitr’s encouragement
(authorizing approval), I take you with both arms of two Asvins, with both hands
of Pasan>. Having taken it, he addresses the mantra <You are ghosad of the sac-
rifice> to [the G fire]. He heats [a sickle or a horse’s rib7] on (in the face of) the G
fire [addressing] <The destructive power is burnt out. Malicious intents are burnt
out>, three times.

The description of the VadhSrSt might mean that the mantra is
addressed to the sickle:

VadhSrSa 11 1,1,9 (Ed. IKaRI)S: <devasya tva savituh prasava> ity aparena
garbapatyam asidan nidhayadatte <asvinor babubbyam piisno bastabhyam adade.
yajriasya ghosad as>-ti.

[Addressing] <Under God Savity’s encouragement (authorizing approval), you>,
having laid the sickle behind the G fire, he takes [it], [addressing] <I take with both
arms of two Aévins, with both hands of Piasan. You are ghosad of the sacrifice>9.

7 BaudhSrSi XX 2:7,4—7 (Dvaidhasiitra) introduces Saliki’s view that the priest must
heat the rib only, and that he does not have to heat the sickle.

8 Ed. CHAUBEY II 1,14—15 supplies iti after ddade, and abbimantrayate after the con-
cluding #ti. The editor supposes thus two different procedures under two mantras.
The manuscripts do not support this interpretation.

9 The VadhSrSa cites in principle the beginning part of a mantra/mantras first, con-
tinues with the prescription, then concludes with the citation of the left part of the
mantra/mantras. Cf. CALAND AcOr 2 (1924) 144 = KLSchr. (1990) 279, Tsuj1 Exis-
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2. MS—KS gosdd-

2-1.  The word gosdd of the MS—KS is found also in Panini’s siitra (-
1-1., n.5). This form is, as it stands, to be understood as a compound of
g6- and the root noun sdd-. Then its meaning should be ‘sitting among/in
the cow’, since sdd- appears in various compounds having a substantive or
a prefix as its first member and the substantive indicates thereby a place to
sit; the compound itself means ‘sitting or getting a seat in/on/among...’,
e.g., nrsdd- ‘getting his seat among men’, pitrsdd- ‘getting his seat among
fathers’, barhisdd- ‘sitting on barhbis’*® KEITH gives the same interpretation
for gosdd in the MS and KS: ‘sitting among the cows’ (TS tr. p.2 n.2).

2-2.  Neither from the mantra section nor from its corresponding
brahmana does it become clear what gosdd- ‘sitting among the cow’ sug-
gests. In the SrS@i’s, on the other hand, as we have already seen, the present
mantra is addressed to the G fire without difference among the schools or
between the wording gosdd- and ghosad-. About the ambivalence of the
VadhSrSi see above 1-3.

Between the sacred fire and the cattle a close relationship seems to have
existed since the earliest brahmanas.’ Agni gets into the cattle as the fire
of life, i.e. body heat; the cattle gather around the fire in all seasons:

MS 1 8,2:116,14—117,5P [Agnihotra]: agnitn vdi pasdvab prdvisanty agnib pasin.
prd ha vd enam pasdvo visanti prd sd pasin yd evdm véd .-aitdd dha sma vd aha
naradd. ydtra gam $dyandm nirjandti mytdm endwm dvidvan *manyatd *ity (manyaté
’ty: Ed. SCHROE., SAT.). agnir hy évdité pravisdnty agnir etdns. tdsmat sdrvan rtin

tent Yajurveda-Literature (1970) 31 and n.285 (125 [lit.]), IkARI Zinbun 30 (1995) 103ff.
In the present case, the cited mantras <devasya tva savitub prasave ’Svinor babubhyam
pitsno bastabhyam ddade> and < yajfiasya ghosad asi> are divided into two parts,
<devasya tva savitub prasave> and <asvinor babubbydm pisno bastabhyam ddade. yaj-
fiasya ghosad asi>, and thus they seem to be regarded as a single set accompanying the
described procedures.

10 Cf. Scarrata Wurzelkomposita (1999) 560—576.

11 Krick Feuergriindung (1982) regards Agni as the lord of the cattle, pasupati-, see
above all 268 n.661. On the identification of Agni with Rudra, see Ni1sHIMURA Diss.
(> n.3) L. 2-1.: Detailed explanation for «Grazing», I. Cutting a branch (p.89off.), e.g.
esd bt rudrd ydd agnib MS1 6,6:95,12P, I 6,7:98,1P, similarly TB II 1,3,1P.
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pasdvo ‘gnim abbisarpanti. nd hy étd rté gnér. ydj jatdh pasiin dvindata tdj jatdvedaso
jatavedastvdm.

Into Agni, verily, the cattle enter, Agni into the cattle. Into him enter the cattle,
[and] he into the cattle, if he knows thus. Narada used to say about this: In the case
one discerns about a lying cow, if he does not know (about the relation between
Agni and the cattle), he takes it (the cow) to be dead. For these [cattle] enter into
Agni, Agni into them. The cattle, therefore, creep toward Agni in all seasons. For
they cannot [exist] without Agni. That he (Agni) found the cattle as soon as he was
born, that is the Jatavedasness of Jatavedas.

In the situation of the sacrifice, the cattle are assumed to occupy the
place between the Ahavaniya (A) and the G fire:

KS XXXII 6:24,22—23P [brahmana for Yajamana]

osadhayo vai vedah. pasava osadbaya. esa pasinam gostho yad antaragni. yad vedam
antardgni stynati sva eva gosthe bhratyvyasya pasin vyrikte.

The plants, verily, are the veda (i.e. a kind of small brush made of the same sacred
grass as the barhis), the cattle are the plants. As to [the place] between both the
[sacred] fires (i.e. the A and the G fire), this [place] is the cattle shed™. If one strews
the veda between both the fires (fire altars), he seizes [as a result] the rival’s cattle
[and drives them] into his own cattle shed.

MS I 4,10:58,1—5P [do.]*

58 devdtanam vd etdd dydtanarn ydd dhavaniyo. ydd antardgni tdt pasindm.
LClinanusyanam gdrbapatyab. pitindm odanapdcanab. sdrvd ha vd asya (]
yaksydmanasya devdta yajiidm dgachanti yd evdrr véda. piirvam cagnim dparam
ca Wpdristaritavd aha. manugydnam vdi ndvavasanam priydm. ndvavasa-Blnam
evdkar. medhyatvdya.

As to the A fire, this is the post of the deities. As to [the place] between both the
[sacred] fires (i.e. the A and the G fire), that is the post of the cattle. The G [fire] is
[the post] of the men. The Odanapacana (the fire ‘cooking a mess as a fee for the
priests’) is [the post] of the fathers. All the deities come up to the sacrifice of the
one being about to sacrifice, if the one knows thus. [The sacrificer] tells [the priest]

12
13

~ MS 1 4,8:56,4—5F [do.].

The MS version (= n.12) has pasindm lokdh ‘cattle’s world/region” instead of gosthah

‘cattle shed’.

Parallel passages characterizing three sacred fires are found in KS XXXII 7:25,17—

18P

~ TS I 6,7,1—2P, and that of strewing grass around the A and G fires, cf. KS XXXII
7:25,18—21P ~ TS I 6,7,2—3P. These passages argue that the sacrificer prepares a ‘new

settlement’ for the deities and the men respectively through the ritual procedure.
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to strew grass around the eastern (A) fire and the western (G fire). A new settle-
ment is, verily, favourable for the men. He has [thus] made™ a new settlement.
[It is] for suitability to the sacrifice.

Cf. TB III 7,4,4™ (i) [upavasatha]

antardgni pasdval | devasarrsddam dgaman | tin piirvab pdrigrhnami | svd aydtane
manisdya |

Through [the place] between both the [sacred] fires (i.e. the A and the G fire), the
cattle have come to the place where the gods are sitting together. I seize them at
first, at my own post with [my] plan.

A brahmana passage says that cattle worship the G fire:

MS TII 7,7:84,5—6P [Soma sacrifice]®: ... gdrhapatya iipavapati, garbapatyarn bi
pasdvd "napatisthante. pasiibbir evdinarn samydicam dadbati.

He (the Adhvaryu) strews [a dirt clod with the foot stamp of a cow given as the
price for Soma: padd-] around the G fire. For the cattle worship the G fire follow-
ing [after the sacrificer].” He (the Adhvaryu) places him (the sacrificer) [conse-
quently (through the strewing of clod)] together with the very cattle.

Against this background in reality and speculation, Agni, especially the

fire ‘belonging to the householder’ (gd@rbapatya-), has apparently become
a symbol of the sacrificer and characterised as gogdd- ‘sitting among the
cattle’, as transmitted in the mantra in the MS and KS. Addressing the
G fire with ‘you are the one sitting among the cattle’ functions thus as

15

16

17

18
19

A
Cf. KS XXXII 7:25,19P manugyandm in nvai navavasanam priyam ‘Even for the men,

a new settlement is favourable’ ~ TS 1 6,7,2—3P manugydh //2// in nvid dpastirnam
ichdnti kim u devd yésam ndvavasanam ‘Even the men want [the place] strewn [with
grass], much more the gods, for whom there is a new settlement.’

akar is a resultative aor. to confirm the effect of a sacrificial procedure. It is well at-
tested in the MS, cf. WHITNEY Grammar §930, AiS 288 n.1, OERTEL The Syntax of
Cases (1926) 311, K.SakamM0TO (AMANO) Diss. Freiburg 2001, 25f., NisHIMURA Diss.
(» n.3) n.1ys. o

We can find the complete parallel of this mantra only in ApSrSa IV 1,9 [prescriptions
for the sacrificer], further of pada c in TB III 7,4,5™ and ApSrSa IV 1,10 [do.], of d in
TB III 7,4,3. 5, ApSrSa IV 1,8—10 [do.].

~ KS XXIV 6:95,6—8° ~ TS VI 1,8,5P.

Cf. MS 1 6,5:93,14° [Agnyadheya): etdm updsinam pasdva dpatisthante ‘Around this
(sacrificer), who is sitting by [the G fire] with reverence (dpa-ds), cattle stand together
with reverence (dpa-sthd) ’.
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a prayer that many cattle may gather around the sacrificer. We can duly
understand in this way why the brahmanas explain the mantra throughout
with the consequence that it lays the wealth on the sacrificer.

3. TS—KapS ghosdd-

3-1.  A.B.KEITH interprets the mantra of the TS <yajridsya ghosdd asi>
as “Thou art the substance of the sacrifice” with the commentary of Sayana
yajndsya sadbanam dravyam asi ‘you are a means, [i.e.] substance of (for)
the sacrifice’. He adds a note: “ghosdd is very obscure: KS. and MS. have
gosdd, apparently ‘sitting among the cows’; the comm. takes it as ‘wealth’;
probably ghosdd is no more than an error for gosdd” (TS tr. p.2 n.2).

P.-E. DumonTt (JAOS 75, 1955, 117f., PrAmPhilosSoc 101, 1957, 221
n.15) argues against it and claims that *gosddh- “cattle procurer, cattle pro-
vider” is the original form with the nom. sg. masc. gosdd as in the MS—KS.
The latter member of the compound -sddh- is according to him, the root
noun from sadh/sidh ‘to obtain one’s goal’. The form ghosdd in the TS is an
irregular nominative with the aspiration transferred from the final to the
initial position because of the sandhi in pausa. He suggests furthermore
that the original version is that of the TS with yajfidsya, which was omit-
ted secondarily in the MS and K§, for the nominative gogdd “cattle procur-
er” had been reinterpreted as “sitting among the cow” in these texts. The
form sadbnoti which he cites for the alternation between sadb and sidb, is,
however, a ghost word?®, and there is no way to derive a form -sddh- from
the root sadh/sidb (PIE. *seb Idh).

T. Burrow (JAOS 76, 1956, 185f.) supposes, following DumMONT’s line,
-sddh- as the closing member of the compound as well, but explains it
from the root sad ‘to get one’s seat, sit’ with a “laryngeal-suffix”, his inter-
pretation is “abode of cows”.

Both explanations presuppose the abnormal transfer of an aspiration
from the final position to the initial, and that only in the TS (and KapS).**

20 Cf. Goto . Prisensklasse” im Vedischen (1987) 326f.: an error of saghnoti (JB).
21 A comparable phenomenon could be cited at best in Old-Iranian: jav. yumba- (~ ai.
kumbhd-), ap. amayam (~ jav. abmakam, ai. asmdkam). An analogy for some word
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But all these difficulties are to be reduced to the fact that the interpretation
has started from the version of the TS, following Siyana’s commentary
and paid little attention to the correct understanding of the meaning the
mantra in the MS and KS bears.

3-2.  We can hardly imagine that the MS and KS, the texts that in all
probability are older than the TS, each change their own transmission
at a later stage. As we have seen in 2., the gogdd in the MS—KS presents
no problem in form and meaning, and coincides with the interpretation
in the brahmanas and SrSi’s of not only both schools but also of the
Taittiriyakas. Thus it is quite natural, as KErtH suggests, to suppose that
gosdd has been subject to a change into ghosdd in some way. The reason
of the change is not evident. A kind of association could have played a
role, in the case that gosdd, a word otherwise not attested, had become
increasingly less intelligible. An association after ghdsa- ‘sound’ seems as-
sumable, for the sacrificial fire puts forth sounds when it is brought into
a blaze with fuels (samidh-) from a state of embers.>> The formal basis of
the change is delivered by the adverb type ending with -4 such as dravdt
‘flugs’, trpdt ‘zur Geniige’, drahydt ‘fest’, dbysdt ‘kiihn’, pataydt ‘im Flug,
pravdt ‘stromend (?)’, isdt ‘annihernd, obenhin, leichthin’ (WACKERNAGEL
K1.Schr. 313f.), which have originated obviously from the present parti-
ciple with the change of accent position.? If the reading in the KapS$ is
correct, ghosad asi could have been understood as ‘you are sounding’ with
predicative adverb*. yajridsya ghosdd asi in the TS may be the product of
a further interpretation of such a sentence with a rare construction devel-
oping into ‘you belong, raising sounds, to the sacrifice’. The position of
the accent supports in all cases that gosdd was the original wording. It is

showing GRASSMANN’s rule might be, if need be, taken into consideration.

22 E.g. RV V11 19,8 prasdrsamano dtithir nd mitriyo’ Sni rdtho nd védyah ‘Agni is to be
recognized like a [noisy] chariot, announcing himself like a guest under contract’ (cf.
GoT0 LPris. 303), I 127,6 (however, of the fire of burning off the field), further the
places cited by CARDONA JOIB 12 (1962) 4.

23 The present participle (then the neuter sg.) of ghos would be ghésad. If one should start
from ghdsad, then an association after some archaic stem with -d- (cf. AiG II-2, 1954,
150fF.), especially vaghdt- ‘a praising singer’ (RV), would come into consideration.

24 About the predicative adverb cf. HOrrMANN Aufsitze 11 (1976) 339—349.
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difficult to assume that the other schools have in accordance omitted the
word yajidsya.

4. Cutting barbis and the mantra

Cutting barhis is a ritual procedure where the priest or sacrificer
collects the sacred grass to be used in a ritual. But the cutting and collect-
ing of grass itself should not be considered an unusual act. Since ancient
times, for various purposes grass has been used in every day life, e.g. to
thatch a roof, to cover a floor, to feed the cattle, etc. It can be imagined that
people chanted some spell before cutting grass, praying for the prosper-
ity of cattle and accumulation of wealth, or to avoid accidents and injury.
Such spells originating from daily life are assumed to have been collected
and edited into the mantra portion for each ritual procedure in accord-
ance with the systematization and development of the Vedic ritual. Such
a process is also supposed for the opening mantra for cutting barhis. The
original meaning of a mantra could have been forgotten in the course of
time following along with the development of the Srauta rituals and the
texts belonging to the Yajurveda schools, and also with a change of the
environment of life, and consequently exposed to greater change and re-
interpretation. As a result the mantra collection of «Cutting barbis» has
been completely omitted from the White Yajurveda school.



